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Chapter 2 





69 Avartakams, special Hair splitting enquiry on Anubandha Chatushtayam. 
Example : 

¢ Suppose you want to build a house on plot you purchased and someone else says land 
belongs to him. 


Nischaladasa wants to build Vedanta house, others throw obstacles, NOC has to be 
obtained for Anubandha Chatushtayam. 


15t Chapter 2°¢ Chapter 








¢ Previous Chapter 1 — 4 factors studied briefly in 39 topics. 


In Chapter 2 —same 4 chapters in more detail — 69 topics. 422 








Topic 40 to 43 : Objection related to the Nature of an aspirant : 





Topic 40 : Objection related to the elimination of sorrow 








¢ Objection w.r.t. Adhikari. 

¢ No student possible if student understands what Vedanta is promising. 

¢ Students will come if they don’t understand what Vedanta is promising. 

¢ Since no candidate possible, no Shastra possible. 

¢ Adhikari — Vishaya Akshepa. 

¢ Dukha — Nivritou Akshepa. 493 


¢ Problem of freedom from sorrow. 
¢ Vedanta promising Moksha, freedom from sorrow 


¢ Purva Pakshi—has objections, Akshepa, regarding this teaching in chapter 1. 








Adhikari 4 fold qualifications 


ee a 




















Viveka Vairagya Samadhi Shatka Mumukshutvam 














Sampatti 











¢ Moksha is prime desire. 


General Law : 





¢ Effort proportional to desire. 





¢ Result proportional to effort. 





¢ Desire is most important, Teeviratara Ichha, most intent desire. 











2 components of Moksha 


————— 


- Negation of Dvaita Prapancha - Sukha Prapti 
- Jagan Nivritta Upadauhitam - Abiding in Brahman. 
- Freedom from duality. 
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|) Dvaita Prapancha Negation along with its cause — Moola Avidya, Upadanam. 


Il} After elimination of Dvaita Prapancha, | should abide as Aham Advitiyam Brahma Asmi, 


nondual Brahman. 
¢ Both are problems. 
Topic 33: 





¢ Maya = Moola Avidya = Prakrti = Avyaktam. 
= Avyakrutam = Shakti. 
¢ Naishkarma Siddhi — Chapter 3 - Introduction. 
Purva Pakshi : Question 


¢ When student comes to Vedanta, nobody comes with intention of elimination of 
Dvaita Prapancha. 


e Student has possession of Pancha Anatma. 


¢ Student loves profession, property, family, body, mind. 








« Everybody comes to Vedanta for improving them, not to eliminate Pancha Anatma.,, 








S) 


¢ | want my daughter to be better off, not to dismiss her. 








¢ Wants Advaita Siddhi alongwith Dvaita Prapancha. 








¢ If Guru get students and has not made clear his intention in the beginning, it will be 


called another scam to be exposed. 
¢ Jagan Nasham Kopi Vanchati. 


¢ Nobody wants to eliminate world. 


¢ Student wants to retain in one corner of his mind his favourite personal Anatma. 


¢ Wants only to eliminate Tapa Trayam — 3 fold sorrow. 


¢ Jagan Nivritti is not desire of humanity, only Tapa Traya Nivritti. 


¢ You promise Jagan Nivritti... Neti Neti, Neha Na Nana Asti Kinchana. 


Brihadaranyaka Upanishad : 


atarg cat ara a sfafsat es af ; are ef , 
wfearg srt: ofaisa afa , vara ala , wfeaeraqara: 
cfaisa gla ; cata sia ; wfeag cara: sfatsea ef ; 
samt fa, witaeqar: olafsa sf, anv xfe ; 
q uyq afa Rearcm, agen afe ona, asia az 
saa, sag afe asad, afedt a sau, a freorta | 


CATIA, AG ANHT:, At Far, Ast Tears 
a wagers cgencmma, df catafasd 
gas gestfa; @ am a faaeafa, qat 2 
fagfasadtia | aea aa gree: ; aa ge qat 
faqqra, aia grea afomicoseefimaasgearart- 
AAT: RE Ul 


kasmin nu tvam catma ca pratisthitau stha iti. pkasmin nu 

tvam catma ca pratisthitau stha iti. prana iti. kasmin nu 

pranah pratisthita iti. apana iti. kasmin nv apanah pratisthita iti. 
vyana iti. kasmin nu vyanah pratisthita iti. udana iti. kasminn 
udanah pratisthita iti. samana iti. sa esa, na iti. na ity atma, 
agrhyah na hi grhyate, asiryah, na hi siryate, asangah na hi sajyate, 
asito na vyathate, na risyati. etany astav ayatanani, astau lokah, 
astau devah, astau purusah. sa yas tan purusan niruhya 
pratyuhyatyakramat, tam tva aupanisadam purusam prcchami. 
tam cen me na vivaksyasi murdha te vipatisatiti. tam ha na mene 
Sakalyah, tasya ha murdha vipapata, api hasya parimosino'sthiny 


apajahruh, anyan manyamanah II 26 II 





Katho Upanishad : 


aaa ey ~ 1G . a= AAT Sfet fAaey | Manasai-vedam aptavyam, neha nanasti kincana, 
7 a : Teatea = q sF AAT = wate 199 II Mirtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 II 
2 . ml + \, | c 4 i << ", “ ‘ 


By mind alone could this (Brahman) be obtained (realised) ; then there is no difference here at all. He, who 
sees any difference here, goes from death to death. [Il — 1-11] 





Mandukya Upanishad : 


a Hdd aad sila: Wa: AeA a faqad 1 || nakashchit jaayate jeevah sambhavah asy na vidyate II 


1 at area || || etat tad uttamam satyam yatr kinchit na jaayate II 


| | 
~ 





e Who is interested in world Nivritti? 


¢ We want world intact, remove Tapa Trayam, mentioned in every Shanti Mantra. 

















Tapa Trayam 
Adhyatmikam Adibhautikam Adideivikam 

















¢ Tapa = Dukha, Sorrow. 
Adhyatmikam : 


¢ Pain born out of problems from our body and mind. 
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¢ In Sthula and Sukshma Shariram Jaradi Rogha... 
¢ Diseases like fever... 
¢ Shuth — Hunger 
¢ Pipasa — Thirst 
¢ Janyam Dukham. 
¢ All bodily pain = Adhyatmikam. 
e Atma part in Adhyatmika, body here. 
e Atma not Sat Chit Ananda Atma, Sharira Daihikam. 
Adibhautikam : 
¢ Pain caused by other living being, human, snake... thieves, Buta = Pranina, living being. 
Taittriya Upanishad : 
qT #lava | aat aT watts ATT aa-7 | tagmhovaca, yato va imani bhutani jayante, 


al Sates? stat | eras | = yena jatani jtvanti, yatprayantyabhisamvisanti, 
| lds aAaita | &| TW ST aT | tadvijijnasasa, tad brahmeti, sa tapo'tapyata, 


AF aes Il il sa tapastaptva ||? II 


To him (Bhrgu) he (varuna) a gain said: “that from which these beings are born ; that by which, having 
been born, these beings live and continue to exist ; and that into which, when departing, they all enter ; 
that seekest thou to know. That is Brahman”. He, (Bhrgu) performed penance ; and after having done 
penance.... [3 —1—-2] 
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Adi Deivikam: 


Devata Sambanda pains. 

Invisible living beings not available for our perception. 

Yaksha, Preta, Rakshasha, Pishacha are negative forces, give pain. 
Indra, Varuna, Agni Devatas give Joy, positive forces. 

Graha = Ghost, which possesses other weak beings. 

Sheetam — cold. 

Vatha — Wind. 

Atapaha — heat caused by sunlight. 


Revision (34) : 





24 chapter focusses on Anubandha Chatushtayam. 


Objections are raised to prove that Shastram can’t survive without Anubandha 
Chatushtayam. 


Prayojanam of Moksha proposed by Advaitin is not Attractive. 


Dukham replaced by Dvaita Prapancha, Sukham equated with Advaitam. 
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¢ Moksha redefined as Dvaita Prapancha Nivritti and Advaita Atma Adhishtanam. 








In Purva Pakshi Philosophy : 
¢ Moksha is rejection of Dvaita Prapancha and Abidance in Advaita Atma is not possible. 
¢ Both not desired by anyone. 


¢ If Advaitam definition of Moksha taken, Moksha is Dukha Nivritti + Sukha Prapti 
Moksha sounds wonderful, appealing. 





¢ Purva Pakshi — equates Dukha Nivritti with Dvaita Prapancha Nivritti and equates 
Ananda Prapti with Advaita Atma Prapti. 











¢ Everybody loves Dvaita Prapancha because in Dvaita Prapancha Alone one holds all 
possessions, family, body and mind. 


¢ Wants only sorrow to go, does not want world to go. 
Example : 
e In headache, can’t remove head, to cure the Ache. 
¢ All want to retain Dvaitam but get Nivritti of Trividha Dukham. 
¢ Seems to be very right. 
¢ Dvaita Prapancha Nivritti suggested by Advaitin not appealing, attractive. 
¢ Therefore Moksha not appealing. 


¢ Therefore Mumukshutvam can never come, Adhikari can’t be there, Anubanda 
Chatushtayam not possible. 
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Intelligent people will not desire Advaitam. 





Topics 40 — 43, 4 topics for Purva Pakshi’s Objection. 
Adhikari Vishaya Akshepa Siddanta comes in topic 44. 


Elimination of Moola Avidya, Adhikari does not mind but not elimination of dear 
Dvaita Prapancha. 
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Topic 41: 





¢ Purva Pakshi — Imagining suggestion of Advaitin in this topic. 
Advaitin : 


¢ Not interested in negation of world but it is neccessiated because world is afflicted 
with Dukham. 439 


¢ Dukha Nivritti requires Prapancha Nivritti. 


¢ No Alternative method like limb Amputation is last resort to save it from spreading to 
other parts of body. 











¢ Retaining Prapancha, Dukha Nivritti is not possible. 





¢ Retaining limb health not possible. 

¢ Therefore Amputation of Dvaita Prapancha required alongwith Agyana Nivritti. 
¢ Sorrow and Dvaita Prapancha intertwined. 

¢ Like Tumour, remove some healthy portion also for safety. 

¢ Elimination of sorrows alone not possible. 

¢ Therefore Advaitin concludes, have to do Amputation. 


¢ No alternative medicine, cure. 





¢ Dukha Nivritti implies Jagan Nivritti — Dvaita Prapancha Nivritti alongwith Agyanam. 











¢ Both inseparably connected. 

Purva Pakshi : 
e Alternative methods available — Ayurveda, Aromatherapy, music, dance... 
¢ Retain world, apply other therapy as remedy for 3 sorrows. 

Adhyatmika Sorrows : 


¢ Doctors are there, astrologers, Nadi experts, temples, Upasakas to remove 


Adhyatmika, Adibautika, Adideivika Dukham. 
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Adideivika Sorrows : 


¢ Sudarshana Homam, Navagraha Homam, Mrutinjaya Homam to eliminate all sorrows 
and retain Dvaita Prapancha. 


¢ Enjoy sorrowless Ananda, happy life. 
¢ Why Amputation is suggested by Advaitin in the beginning itself? 


e Ayurveda, Lehyam, Oils, Dhanvantari medicines to be consumed for pains caused by 
Jvaram. 


¢ Retain Shiraha, head and take migraine medicine. 

¢ For hunger and thirst take food and drink. 

¢ Mosquito repellents available. 

¢ Why Dvaita Prapancha repelling medicine? 

¢ For Adideiva Sorrows, Pariharas available. 

¢ Modern science try to improve quality of life retaining world as it is. 
¢ Sugar free chocolates, that less that, is available for everything. 

¢ We must enjoy life without guilt and regret. 

¢ When other cures available, who wants Vichara Sagara. 


¢ Negation of Dvaita Prapancha alongwith Moola Avidya not required for removing 
sorrow. 
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Definition of Moksha Viseshana Amsha : 
1% Part : 
¢ Dukha Nivritti by Dvaita Prapancha Nivritti nobody wants. 
2"¢ Part : 
e¢ Advaita Avasthanam for Sukha Prapti. 
¢ Definition given by Advaitin, nobody will desire if they understand. 
Example : 


¢ Nasruddin Mulla got clap everywhere when they didn’t understand the language he 
spoke. 


¢ Got bricks when he spoke the language Audience knew. 


e If students understand what is Moksha promised by Advaitin, they will not remain for 
a day. 

¢ Mumukshu Abhava, Adhikari Abava, Anubandha Chatushtaya Abava, Vichara Sagara 
Grantha Na Arabyathe. 


Brahma Sutra: 





Hence (is to be undertaken) thereafter a deliberation on Brahman. 
[|-1-1] 


¢ Shastram Na Arambaniyam... Shankara writes commentary. A325 


ve arste faeatal 








Moksha Definition - Objections 


 } 















































(1) (11) 
- Dvaita Prapancha Nivritti - Advaita Avasthanam 
- Dukha Nivritti - Sukha Prapti 
- Topic 40 + 41 - Topic 42 + 43 436 




















1** Part: 


For Dukha Nivrittiyartham, Advaitin does Dvaita Prapancha Nivritti which nobody 
desires. 


2"d Part : 


Sukha Prapti, Brahma Prapti not possible. 


Sukha Praptiyartham Advaita Avasthanam, nobody will desire for. 








Objection w.r.t. Sukha Prapti that Advaitam promises, attainment of happiness not 
possible. 


Brahma Rupa = Advaita Atma Avastanam. 

Abidance of Advaitam Brahma. 

Why nobody will desire? 

How does a human being act in the world? 

1 person experiences an object or person with Sukham or Dukham. 
Mango gives Ananda, thereafter want Sajatiya Padartha, Mango again. 
Develop Samana Jatiya Ichha. 

Want same object, person. 

Brahman never experienced. 

We can’t contact Brahman and enjoy as an object or person. 


We all have Anubhuta Vishaya Ichha, play same music, talk again and again. 
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Sajatiya Vishaya Ichha. 








Brahman does not come under Anubuta Vishaya Icha. 


Therefore people will never desire. 








Commentator writes Ramanuja Acharya’s visit to Vaikunta with Diamonds and gems. 
We also want to go to experience Samaniya Jatiyam. 
Vishnu — Adharam Madhuram, Vadanam Madhuram, Nayanam Madhuram. 


All compassionate, Sajatiya Vishaya Sukham attractive, want to go on Vaikunta Ekadasi 
day through special path. 


Brahman is Asparsham, Arupam, Agandham, Arasam, Ashabdam. 
Never come across Brahman as an object or person, can’t desire Ananda from that. 
No attraction for Bland Brahman says Purva Pakshi. 


Whatever object is experienced before as means of enjoyment, then can visualize it as 
Sukha Sadhanam and desire later. 























Example : 
Cows 
- Drawn towards grass, enjoys. - Run away from Danda 
- Pravirti - Anishta Sadhana 
- Nivritti 














All Pravritti, Nivritti based on inference, Anumanam, previous Pratyaksha Anubhava. 
8 





4 


Brahman not available for Anumanam, Purva Anubhava Abava. 
No desire arises w.r.t. unknown objects. 


There are many unknown objects in other countries, | don’t desire, completely 
unknown. 


In the case of Vichara Sagara student, Mumukshu has no Brahman experience before, 
hence there will be no desire, no Samana Jati for Brahman. 


If he has experience, will be already liberated (Mukta), text irrelevant. 


Mulla Joke: 


Asks Audience 1° day : 
Do you know what | am going to speak? Audience says no. 
Then he says if you don’t know whats the use of speaking. 
24 day: 
If you know, why should he speak. 
3 Day : 
Let those who know teach others who don’t know. 
Brahman Jnani or Ajnani, both Anadhikaris. 


You have no student, no Adhikari, no Mumukshu, Anubanda Chatushtayam Nasti. 
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Moksha 

















1t Part Brahma Jnana Prapti 

















- Dvaita Prapancha Nivritti. - No desire possible. 
- Nobody desires. 











Revision (35) : 


Topic 40 — 41 — 42 — 43 — Purva Pakshi raises objections regarding Moksha and 
Possibility of Adhikari for Moksha. 


Desire for Brahman Ananda is not possible for anyone. 
Desire possible only for already experienced object, person, situation. 
Brahman Ananda not experienced before, therefore can’t desire that. 


Vishaya Ananda experienced but not similar to Brahma Ananda. 








In Vishaya Ananda Dvaitam is there, in Brahma Ananda no Dvaitam. 








Since no experience, desire for Brahma Ananda not possible. 
Similarly Dukha Nivritti prescribed by Vedanta not possible. 
Everybody wants Dukha Nivritti but Advaitam requires Dvaita Prapancha Nivritti. 


Advaitin suggesting Dvaita Nivritti as means of Dukha Nivritti. 
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Nobody wants Dvaita Nivritti, everybody loves Dvaitam, family, profession, possession. 
Dvaita Nivrittou Api Na Ichha, Brahma Ananda Praptou Na Ichha. 

Therefore no Adhikari in form of Mumukshu. 

Since Adhikari Absent, Anubandha Chatushtayam Absent. 


Vedanta Non relevant. 
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Topic 43 : 


Td aa ddl 7 asht enedn 
TET qT pearty Peer i 





¢ Adhikari Bavam Prakarantarena Pratipadayati. 


¢ Purva Pakshi tries to establish that there is no Adhikari possible for Vedanta through 
another Argument. 


¢ Sarvapi Vishaya Sukha Eva Vanchati. 


e Everybody wants to enjoy sense pleasure which comes through subject — object 


duality. 
442 


¢ All want to retain individuality and enjoy wonderful aspects of creation. 








Sense pleasures — Vishaya Sukham 


, 


Gross Subtle 


- Eating - Scientist, poets, Artists 






































¢ Dvaita Sukham eva Vanchati. 
¢ Inall sense pleasures Dvaitam involved. 


¢ Religious spiritual seekers want to enhance quality of Body / Mind / Intellect 
equipment and quality of surrounding world. 


¢ Tapasvins perform austerity to go to higher worlds after death, Buar, Tapo, Jana, 
Vishnu, Shiva, Loka. 


¢ Get Aprakruta Shariram, other than 5 Butas, not tired, youthful, enjoy Shabda, Rupa, 
Rasa, Gandha in other Lokas. 


Taittriya Upanishad : 


te ye Satam manusyagandharvanamanandah | 


sa eko devagandharvanamanandah | 





srotriyasya cakamahatasya ll 3 Il 


A Hundredfold of the bliss of the human Gandharvas is the unit of measure of the bliss of the celestial 


Gandharvas. This is the same as the bliss of one who is well versed in the Vedas and who is free from all 
desires. [2 - 8 - 3] 





¢ All seek Dvaita Ananda, Vishaya Ananda not Advaita Ananda. 
¢ Undergo pains of various types. 


¢ Allin the society, forest, giving up worldly pleasure for Dvaita Ananda in Ilha Loka and 
Para Loka. 


¢ In your Moksha Ananda, No Dvaitam, no Shabda, Sparsha, Rupa, Rasa Gandha. 











¢ In Advaitam Vishaya Sukham not possible. 





¢ Purva Pakshi Charges Advaitin and says you wont get a single student. 
¢ No one will desire mumukshutvam. 


¢ Brahman will become an extraordinary object, extraordinary state to be experienced 
in Nirvikalpaka Samadhi. 


¢ Amruta Dhara will flow from Sahasradhara Chakram and Rupturous Ananda will flow 
and will get Aparoksha Anubhuti of Brahman. 


¢ All want Dvaita Prapancha Brahma Ananda not Advaita Brahma Ananda other than 
Vishaya Ananda. 


Purva Pakshi : 
¢ Goes one step further — Abhyupethya Vada. 


e Let us assume Advaita Ananda is possible. AAA 


People would love to retain Dvaita Ananda also. 


Vairagyam from Dvaita Ananda nobody can develop. 








Can develop Moksha Ananda Raaga retaining Vishaya Ananda also. 








Students will seek Dvaita Ananda + Advaita Ananda. 
Vishaya Sukham Vairagyam nobody can have. 


Nobody can drop Pasham to Vishaya Ananda. 


Attachment will be there, Vairagyam not possible, mental disturbances will be there, 


regarding 5 objects of Attachment — profession, possession, family, body, mind. 
Mind will be preoccupied. 

No Kshama — no relaxed, focused mind. 

Poorna Sravanam / Mananam / Nididhyasanam — not possible. 

Jnanam and Jnana Nishta not possible. 

Understand, but will not accept binary format as practical. 

Swamiji teaching since 1977 — 43 years in 2019. 


No Vairagyam, Kshama, Uparama Dama, titiksha, Samadhanam, no Sadhana 
Chatushtaya Sampatti, no Adhikari. 


Don’t start Vichara Sagara Grantha. 
Upto this is Purva Pakshi. 
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Topics 44 — 54: 11 topics 


¢ 11 topics is Nishchala Dasa Answer. 





1° Topic : 


e Iccha Sambava Prabavaha. 


¢ Desire for Moksha can arise in a spiritual seeker. 











Moksha 


{ 


Through Agyana Nivritti 


' 


Dvaita Nivritti 


! 


Dukha Nivritti 
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Moksha - Definition 








’ 





2 components 











Ss 














Dukha Nivritti 


Sukha Prapti 











Nishchala Dasa: 


| will get students. 


Purva Pakshi’s Topic 40 + 41 — summarised by Nishchala Dasa here. 


Everybody wants Dukha Nivritti. 





Dukha Nivritti 























Advaitin 


Purva Pakshi 

















Elimination of Dukham requires . 


negation of world. 


Dvaiti Nivritti Eva, Dukha - 


Nivritti. 











Why are you unnecessarily 


prescribing Shira Cheda for Shira - 


Vedana. 








Dukham alone can be negated 
without eliminating world. 

3 Dukham : 

1) Adhyatmika 

2) Adibautika 

3) Adidevika 

Trivida Dukha Nivritti remedy 
available retaining Dvaitam. 
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3 Dukham 


Se 















































Adhyatmika Adhibautika Adideivika 
- Doctors available. - Government / Police - Pariharas possible. 
available for neighbours - Astrologers, Nadis, 
problems. Vastu Shastra. 




















Nishchala Dasa: 


¢ Remedial measures may or may not solve all problems, may or may not work, never 
solve problems for good, might recur. 

















Pariharams 
Doubtful Partial Temporary 




















Mundak Upanishad : 


Wet Sh HAH Ma Ades aretha: Hd | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
afeatarst a eH PN TaGT araeaiir: sats TARAS I 221] tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 Il 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — II — 12] 448 





Revision (36) : 
Purva Pakshi : 
¢ Objection to Advaita Moksha. 





Moksha of Advaitin 


ee 


Atyantika Dukha Nivritti Sukha Prapti 


Total freedom from sorrow 


ee 






























































Adyatmika Adibautika Adideivika 














Advaitin : 

¢ Possible only through Dvaita Nivritti, Dvaita Nivritti only through Agyana Nivritti. 
Purva Pakshi : 

¢ We don't require Dvaita Nivritti. 

¢ Nobody wants to remove family, possessions. 
Advaitin : Question 


¢ Is it possible to remove Dukham only? 
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Purva Pakshi: 







































































Sorrows 
Adhyatmika Adhibautika Adideivika 
- Doctor - Police - Astrologer 
- Alopathy - Government - Nadi 
- Nautropathy - Laws. - Parihara 
- Homeopathy 











¢ Enjoy Dvaita life, get married, live permanently happy. 


Nishchaladasa: 





¢ Total elimination of sorrow is possible only by Dvaita Nivritti accomplished by Agyana 
Nivritti which is accomplished by Jnana Prapti and which is accomplished by studying 
Vichara Sagara. 


¢ | have students confirming this. 
¢ Nischaladasa firmly asserts his stand indicating conviction he has. 


¢ Sarva Anartha, Jagan Nivritti Vyatirikena... A450 


Without negation of Dvaita Prapancha which is accomplished by Moola Agyana 
Nivritti. 
Definition of Moola Avidya : 
Sarva Anartha Bheeja which is root cause of all problems. 
What is nature of Dvaita Prapancha? 


Moola Agyana Karya Bootam, product of Moola Avidya. 








Without elimination of Moola Agyanam and universe born of Moola Agyanam, 
without their total elimination, Tapatraya Nasha Na Upajayate. 


You cannot eliminate Tapa Trayam at all, Dukha Trayam Nashaha, sorrow will not 
totally go. 








There can be temporary escapist methods to down our sorrow. 
Total elimination is never possible. 
Upayantarena, by any alternative method. 


Various medicines, Astrologer, Pariharas, Vastu, Nadi, Numerologist cannot remove all 
Sorrow. 


Don’t solve problems for good. 
Problems recur again. 


No doctor promises permanent remedy. 
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Our Aim: 


¢ We have to wipe out everything other than Brahman. 








Katho Upanishad : 


<> sr sccl . Aa | Manasai-vedam aptavyam, neha nanasti kincana, 
Aor: T Tap Teal 7 ae ICE Toate 199 1 Mrtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 Il 





¢ Nisheda Moola Avidya Nivritya Eva Moksha Prapyate. 





¢ Only by elimination of Root ignorance called Moola Avidya, spiritual ignorance, by 
Atma Vidya, all sorrows will go. 











¢ Tat Karanibuta Rogadaya... cause of sorrows we eliminate. 

¢ Cause = Roga = Disease. 

¢ How do we eliminate? 

¢ We eliminate body itself with Jnanam, which alone can have disease. 
¢ Body Abhava, disease Abhava. 


¢ Rogadini Ashraya Sharira Adayahe, locus of disease, Mano Buddhi Ahamkara Chittani 
Naham... 
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Nirvana Shatkam : 


z+ 2 saaeeae AF 2B arenes 


kara Chitta Ninaham 
Jacha Shrotra Jihve Na Cha Ghrana Netre 
a a2 sataatae: A AST A are: N 


a 








icha Vyoma Bhoomir Na Tejo Na Vayu 





fFeoetae=eq: fsratse fratsean tu 2? Chidananda Rupa Shivoham Shivoham 


lam not mind, wisdom, pride, and heart. Neither | am ear and tongue nor | am nose and eyes. Neither | 
am sky or earth nor | am power or wind. | am the eternal happiness or bliss state, | am Shiva, | am 
Shiva. | |1] | 








Nirvashesham Nashyanti : 
¢ Locus of disease reduced to non existence principle. 
Katho Upanishad : 











AAA IeH oy qe aTAT Sted fay | Manasai-vedam aptavyam, neha nanasti kincana, 
ToT: qT Ty Teal ~ald F 5m Taq Toate 1 99 I Mirtyoh sa mrtyum gacchati, ya iha naneva pasyanti II 11 Il 





Kaivalya Upanishad : 
a yet 4 a alata a alaet Asia a areata || nabhiimirapo na ca vahnirasti na cénilo me'sti na cambararh ca | 
ud faiécat qeareted Terr Pensafedta i 23 ut || evati viditva paramatmariipam guhasayarn niskalamadvitiyam || 23 | 


GACT a ASAselal Tala YS RWATASHAT ui wi || samastasaksish sadasadvihinarh prayati suddham paramatmaripam |' 2444, 





For me there is neither Earth nor Water nor Fire, nor Air, nor Ether. Thus realising the nature of the 
Paramatman... the one who is in the cavity of the heart, who is without parts, without a second, the 


Witness of all, beyond both existence and non-existence, one attains the very nature of the Paramatman. 
[Verse 23 and 24] 








¢ Dvaita Nivritti alone is ultimate remedy. 
¢ After Prapancha Nivritti, what is left out is Brahmatma. 
¢ Inthat Atma, Dukham is never possible. 


¢ Nirvashesham means without any left over, Nirmoolam Nashyanti. 











¢ This is in form of elimination of Dvaita Prapancha alongwith Agyanam. 
¢ This particular project Vichara Sagara is conducted as follows : 
¢ Goal — Elimination of Dukham. 
¢ Methodology : 
|. Eliminate Dvaita Praprancha. 
ll. Eliminate Agyanam. 


Ill. Reality Brahman revealed in which no Dukham ever possible. 





¢ Elimination of Dvaita Prapancha does not mean disappearance of Dvaitam. 


¢ Even after Jnanam Dvaita Prapancha appearance continues but existence of Dvaitam 
negated. 
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Example : 


e Illusion of sunrise, mirage water on Sand, earth does not move continues but with 
right knowledge existence of reality of object denied. [Unlike Rope Snake example 
where Snake disappears, which is called as Delusion] 





¢ Dvaita Satta Nisheda Not Dvaita Anubhava Nisheda. 
¢ Existence of duality negated not experience of Duality. 


¢ Dvaitam will appear, Dukham will appear, but its reality negated. 














2 aspects in creation 


———— —J— 
































Existence and Appearance Nonexistence and appearance 
- Reality - |llusion, apparent 
- Brahman - Anatma 
- Atma 











¢ This is binary format. 

e W.r.t. Moksha Ichha, Sarvesha Udeti Eva. 

¢ Desire for Moksha is possible for a mature seeker. 

¢ Immature seeker does not understand project itself. 


e Mature seeker will understand the project and will vote for the project. 





e Advaita Nivritti Dvara Dvaita Satta Nivritti not Dvaita Anubha Nivritti. 











= oh = auodldae 
ie, Ke . © 4 : , = 


=, 


=, 


“ 





1% Part : 
¢ Agyana Nivritti Purvaka Eva Dvaita Nivritti alone solves problem totally. 
2°¢ Part : 


¢ Nishchaladasa — now says Purva Pakshi — solutions are temporary not permanent 
solution. 


¢ Peace of mind achieved by Purva Pakshi is not real peace of mind but only gap 
between 2 problems, gap between 2 wars. 456 


¢ Without Atma Jnanam, peace is only temporary, precariously balanced condition. 


¢ Good, expert doctor can’t cure all diseases, perfectly. 











¢ Parihara, Tulabaram remedies are not definite and uniform for all people. 





¢ 1% deficiency of Purva Pakshi : solutions are only delusions, not definite, temporary. 


¢ Disease caused sorrows can’t be removed totally. 





¢ Moksha is total permanent elimination of sorrow, Atyantika Dukha Nivritti. 


¢ Permanent elimination of sorrow is defined as “Non arrival of the eliminated 
sorrow” — Anutpathihi. 











Don’t say : 
¢ Dvaitam has Dukham but Dvaitam is Dukham. 


Brihadaranyaka Upanishad : 


so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre, 


yanmadanyannasti, kasmannu bibhemiti, tata evasya bhayam 


ara, samme: aad Te — | 2 I || viyay, kasmaddhyabhesyat? dvitiyadvai bhayam bhavati | | 2 || 


He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing else but me, 
what am | afraid of?’ From that alone his fear was gone, for what was there to fear? It is from a second 
entity that fear comes. [I — IV — 2] 














¢ Dviteyaabyai Bhayam Bhavati. L. 


Purva Pakshi talking of Apekshika Nivritti which is not Moksha. 

Moksha is defined as permanent elimination of sorrow. 

Permanent elimination means eliminated sorrow should not come again. 
Non arrival of the eliminated sorrow. 


As long as eliminated sorrow can come, it can’t be called permanent elimination 
therefore can’t call it Moksha. 


Atyantika Nivritti : 


Very important definition, permanent elimination is Anutpattihi, non arrival of 
Nivritasya sorrow which has been eliminated once. 


It shouldn't come at any time again, permanent elimination, Moksha. 
Even death can’t be solution. 

Death not permanent elimination of sorrow. 

Jiva continues to survive, having lost the current body. 

Jiva remains as Sukshma Sharira and Karana Sharira. 


Bhagavan looks at Sanchita Bundle and arrives at Pravabda, Decides next Sthula 
Shariram. 


Helplessly Jiva will be connected to next body. 
Avasham Partha Punaha Jayate. 


No question of Moksha. 
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¢ Since medicine will not remove definitely Niyamana and if it is removed, it reoccurs, 
not permanently removed. 


¢ We get - scan generated, medicine generated, hospital generated, diseases. 





¢ Dvaitam itself is cause of problem. 


¢ Don’t say Dvaitam has Dukham. 








¢ Say Dvaitam is Dukham. 





¢ If Dvaitam has Dukham you can eliminate Dukham. 
Nischala Dasa : 
¢ Dvaitam is Dukham. 
¢ Only if you eliminate Dvaitam which is cause of all Dukham, possible to have Moksha. 
¢ Dvaitam goes only by Ajnana Nivritti. 
¢ Nidhanam =Karanam. 
¢ Naishkarmya Siddhi — Introduction — Sakala Dukha Karama = Dvaitam + Agyanam. 


¢ Niyamena — definitely. 








¢ Advaitam alone can generate Moksha. 








duhkhesvanudvizgznamanah 
sukhésu vigatasprhah | 


vitaragabhayakrodhah 





sthitadhirmunirucyate || 2-56 | 1459 


He, whose mind is not shaken up by adversity, and who, in prosperity does not hanker after pleasures, who 
is free from attachment, fear and anger is called a Sage of stead Wisdom. [Chapter 2 — Verse 56] 


yastvatmaratireva syad 
atmatrptasca manavah | 


atmanye@va ca santustah 


qa raat A farsa sats B22 t ||: dhtasya karyam na vidyaté | 13-17] | 


But, the man who rejoices only in the Self, who is satisfied with the Self, who is content in the Self alone, 
for him verily there is nothing (more) to be done. [Chapter 3 — Verse 17] 





Only when root Moola Avidya cause is uprooted Jiva plant will not grow again. 


Cutting Branches will not solve problem. 


Ramayana : 


10 heads of Ravana. 

Represents Adhyatimika, Adibautika, Adideivika sorrows. 

Cause of 10 heads is in the heart of Ravana which is Agyanam. 

Rama didn’t know. 

Went to Agasthiar Rishi, got Adhitya Hridayam slokas, which is Vedanta Sara. 
Surya = Avasta Traya Sakshi in Aditya Hridayam. 

Rama got this Brahma Astram. 

Brahma Jnana Astra he employed, then head did not rise again. 


Brahma Astram = Mahavakyam. 460 


e Inthe heart of everyone is Atma Agyanam. 

¢ When Atma Agyanam is Gone, wee bit of sorrow will not arise. 

¢ Nivritti Ichha — desire to eliminate Agyanam can arise in humanbeings. 

¢ For Atyantika Dukha Nivritti, they will come to Atma Jnanam. 

¢ Moksha is possible, Mumukshu is possible, Sadhana Chatustaya Sampatti is possible. 

¢ Adhikari is possible, Anubandha Chatushtayam is possible, Shastra Aramba is possible. 
Revision (37) : 

¢ Paramtu.... Jaayetaiva. 


e¢ Nishchala Dasa is establishing that Diagonisis of problem called Samsara as given by 
Vedanta alone is logical and acceptable. 


Purva Pakshi : 
¢ Contention, Not acceptable. 


Diagnosis : 





Atma Agyanam 
y 
Leads to Dvaitam 
y 
Dukham 
Y 
Samsara 461 





























¢ Samsara, Dukha Nivritti takes place only by Dvaita Nivritti. 
¢ Dvaita Nivritti takes place only by Agyana Nivritti. 

¢ Agyana Nivritti by Jnana Prapti. 

¢ Whoever seeks this Jnanam is an Adhikari. 

¢ Therefore Vedanta can have Adhikari. 

¢ Without Agyana Nivritti, Dvaita Nivritti is not possible. 


¢ If any other method used to remove sorrow, it will be only Palliative treatment, will 
not work as curative and remove permanently. 


¢ By Pariharam some Dukham may go but not Dukha Moolam. 


























Example : 
Tree 
Branches Cut Root Cut 
| | 
- Comes back Again - No more tree 
- Example: Pariharas - Example: Atma Agyanam 




















¢ Inone form or another, Dvaita Nivritti and Agyana Nivritti is required. 
¢ Few will understand this diagnosis. 
¢ They are ready for Agyana Nivritti, therefore Adhikari is possible. 


¢ For entire humanity for elimination of Atyantika Dukha Nivritti, Karanam is Atma 
Agyanam and Dvaitam. 462 


Topic 45 : The Cause of sorrow is ignorance and its effect, the world : 









— 





=, 





Feet gear (ST. 6.2.%) 4 Arar wre 
WATaTSEaTA..w risearal (ST @.%.2) arse 
Had! Ad Za aarp 




























¢ Atma Agyanam is cause of Dvaitam and Dukham is said in Topic 44. 








¢ Topic 45 — Diagonosis is based on Sruti Pramanam. 
463 


en Upanishad : 


|| saptamo'dhyayah | | 
adhthi bhagava iti hopasasada sanatkumaram 
naradastam hovaca yadvettha tena mopasida 


revedam bhagavo dhyemi yajurvedam samavedamatharvanam 
caturthamitihasapuranam pafcamam vedanam vedam pitryam 
rasim daivam nidhim vakovakyamekayanam devavidyam 


saan a eran hgarayan 


Sir, | have read the Rg Veda, the Yajur Veda, the Sama Veda, and the fourth—the Atharva Veda; then the 
fifth—history and the Puranas; also, grammar, funeral rites, mathematics, the science of omens, the 
science of underground resources, logic, moral science, astrology, Vedic knowledge, the science of the 
elements, archery, astronomy, the science relating to snakes, plus music, dance, and other fine arts. Sir, 
this is what | know. [7 - 1 - 2] 
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Chandogya Upanishad : 


so ham bhagavo mantravidevasmi natmavicchrutam 


faq A aaa aeatia WHAcAratiati hyeva me bhagavaddrsebhyastarati Sokamatmaviditi 


Gisé sta: Wri A AT sera arre so'ham bhagavah socami tam ma bhagavafichokasya 

WK dadRatcata d ear aad Tradaqe=siisor || param tarayatviti tam hovaca yadvai kimcaitadadhyagistha 
aHddd il &.%.3 Il namaivaitat || 7.1.3 | | 

‘True, | have learnt much, but | know only the word meaning. | do not know the Self. Sir, | have heard from 
great persons like you that only those who know the Self are able to overcome sorrow. | am suffering from 


sorrow. Please take me across the ocean of sorrow. Sanatkumara then said to Narada, “Everything you 
have learnt so far is just words’. [7 - 1 - 3] 





¢ Buma Vidya, Brahma Vidya, clearly revealed. 





¢ Dukha Karanam is Atma Agyanam not Laukika Agyanam. 
e Sat Karya Buta = World. 
¢ Duality is projected by Atma Agyanam, Moola Avidya, Maya, Prakrti. 


¢ Buma = Limitless, timeless, soaceless, objectless. 


¢ Narada Says |am most successful in worldly sense, got very high education, Triloka 


Samachari. 
465 


Sing well, go unanswered to 3 worlds Tragedy — | am miserable Samsari. 
In Satsang | have heard that | will continue in Samsara till | am self ignorant. 
Only when | become Atma Vitu, Atma Jnani, wise, then there will liberation. 
Atma Jnanam does not come through meditation or by asking who am l. 


By approaching Srotriya Brahma Nishta Guru and by study of Vedanta scriptures comes 
Atma Jnanam. 


This is essence of 3 Mantras. 
Sanatkumara accepts Narada as disciple. 
Gives 14 Upasanas as stepping stone. 
Nama Brahma Upasana. 

Vak Brahma Upasana. 

Mano Brahma Upasana. 

Vigyana Brahma Upasana. 

Sankalpa Brahma Upasana. 


In 14, highest level is Prana Brahma Upasana or Hiranyagarbha Brahma Upasana. 
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Summary 


astengh 


¢ Prepares mind in 15 sections. 





¢ Apara Brahma Upasana, Saguna Brahma Upasana. 
e¢ Introduces Buma Vidya. 


¢ Definition of Brahman in 2"? Chapter of Taittriya Upanishad : 


Om brahmavidapnoti param, tadesa'bhyukta, 
satyam jnanamanatam brahma, 
yo veda nihitam guhayam parame vyoman, 


so'snute sarvan kaman saha brahmana vipasciteti I! 1 II 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : 
Brahman is the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the 





3rd — — Taittriya Upanishad : 


Anando brahmeti vyajanat | 
anandaddhyeva khalvimani bhutani jayante | 


anandena jatani jivanti | 


anandam prayantyabhisamvisantiti | 


ey cose See eee fea saisa bhargavi varuni vidya parame vyoman pratisthita | 
a 4d a ATA | Jadiaqarel Yate | sa ya evam veda pratitisthati, annavannado bhavati | 


elyatea Waar Gass rac aT | alt Alcar l 9 II mahan bhavati prajaya pasubhirabrahmavarcasena, mahan kirtya II 1 Il 


He knew that bliss was Brahman, for, from Bliss all these beings are produced, by Bliss do these beings live. 
They go to Bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by 
Varuna. This is established in the supreme space — in the excellent cavity of the heart. He who knows thus 
becomes one with Brahman. He becomes the possessor (assimilator) of food and the eater (enjoyer) of it. 
He becomes great in progeny, cattle and gains the splendor of true brahmana-hood. Indeed, he becomes 
great through fame and renown. [III — VI — 1] 





¢ Brahman = Ananda Svarupam. 


¢ Same definition in Chandogya Upanishad : Chapter 7 — 23 — 1. 
a a yar acegeg area weantka Wea || Yo vai bhama tatsukham nalpe sukhamasti bhamaiva 
ga wa aa fatseanteder sf war sukham bhauma tveva vijijfiasitavya iti bhamanam 
apTar fafsmre siail 2 bhagavo vijijfiasa iti. 


Sanatkumara said : “That which is infinite is the source of happiness. There is no happiness in the finite. 
Happiness is only in the infinite. But one must try to understand what the infinite is.” Narada replied, “Sir, | 
want to clearly understand the infinite”. [7 — 23 — 1] 468 











Brahman alone is source of Ananda, in Dvaita Prapancha not a single ounze of 
Sukham. 








Happiness from our children, music, dance. 
Temporarily Sreyas. 


Unstable Darpanaha — mirrors. 








Every sense object in Anatma Prapancha serves as temporary unpredictable unstable 
mirror. 


When they come as mirror, | experience my own Ananda reflected in that condition 
and Dvaita Prapancha being unsustainable, happiness also is unstable. 








Ananda comes as Priya, Modha, Pramoda Ananda for a moment. 








All these Ananda do not belong to Dvaita Prapancha because Dvaita Prapancha 
Svarupa is Dukham. 





It can’t give happiness it can reflect happiness. 





Buma Tatu Sukham Na Alpe Sukham Asti. 
Alpa = Dvaita Prapancha. 

No Svarupa Sukham. 

Pratibimba Sukham Asti in Dvaita Prapancha. 
Now and then Sukham Asti. 

Dvaita Prapancha Sukham Nasti. 


When, how long, nobody knows. 469 


¢ Buma Eva Sukham. 
¢ Brahman not one of sources of happiness, it is the only source. 
¢ Uninterrupted pleasure supply = Brahman only. 
¢ Buma alone worth knowing. 
¢ All Apara Vidya = Avidya. 
¢ Apara Vidya should bring me to Buma Vidya. 
Katho Upanishad — Shankara : 
¢ Apara vidya hi Avidya. 
¢ Definition of Buma — Chandogya Upanishad : Chapter 7 — 24-1. 


1 & || yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa 


bhumatha yatranyatpasyatyanyacchrmotyanyadvijanati 
tadalpam yo vai bhuma tadamrtamatha yadalpam 
tanmartym sa bhagavah kasminpratisthita iti sve 
mahimni yadi va na mahimniti | | 7.24.1 | | 
Sanatkumara said: “Bhuma [the infinite] is that in which one sees nothing else, hears nothing else, and 
knows |i.e., finds] nothing else. But alpa [the finite] is that in which one sees something else, hears 
something else, and knows something else. That which is infinite is immortal, and that which is finite is 


mortal.’ Narada asked, ‘Sir, what does bhuma rest on?’ Sanatkumara replied, ‘It rests on its own power—or 
not even on that power [i.e., it depends on nothing else]’. [7 - 24 - 1] 





¢ Itis nondual. 70 


Where no Triputi : 
e Seer —seeing sight. 
¢ Hearer — hearing — heard. 
° Knower — knowing — known. 
¢ Where 3 fold Triputi is not there is Buma. 
Mandukya Upanishad : 
¢ Prapancha Upashamam. 
¢ Dvaita Rahita Advaitam alone is Buma. 
¢ What is Alpam? 
¢ Dukha Hetu in Vyavaharika Prapancha where Triputi is there. 
¢ Vyavaharika Prapancha is Aloam, Mithya, Appears but unreal. 
¢ Yo vai buma tad Amrutam, Anyad tad Alpam, Tan martyam. 
¢ Buma alone is Amrutam and Anandaha. 


¢ Anatma is Anityam, Mrtyam. 











¢ As long as! hold on Dvaita Prapancha, | am bound to have Dukham. 





¢ Therefore Dukha Nivritti requires Dvaita Nivritti, negation of Dvaitam. 
¢ Dvaita Satta Nivritti not Dvaita Anubhava Nivritti. 
¢ Not negating experiential Dvaitam. 


¢ Dvaita Nivritti = Dvaita Satyatva Nivritti, means, Mithyatva Nishchaya alone is negatiosy; 


e It is conviction, it is clear understanding, not happening outside but cognitive process. 
Example : 

¢ Watch Tv — movie, know it is not real, go through emotions that movie gives. 

¢ Note movie is moving. 

¢ Dvaita Anubhava continues, Nivritti is cognitive process, not external event. 

¢ Thus, Buma Vidya was given to Narada. 


¢ Nishchala Dasa wants to arrive at corollary. 
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This is message we arrive at : 


Narada knower of all Branches of science and art, inspite of worldly success, was 


overwhelmed by sorrow. 


Understood that total elimination of sorrow is possible only through Atma Jnanam, not 


any other method. 


He heard in Satsanga with Mahatmas. 


It will remind us the forgotten knowledge. 


Therefore, for sake of eliminating self ignorance which is cause of his sorrow, became 


Mumukshu first, Jingyasu late. 


Many spiritual seekers seek Moksha through other methods but don’t come to study 


scriptures, Vedanta study. 








_ 





- Stuck in Vigyana Maya Kosha 
in study 
- Can’t go to Ateeta Atma. 

















- Ego gets fattened by study. 
Gita : 

- Tad Vidhi pari patena.... [4-34] 
Mundak Upanishad : 

- Tad Vinanartham... [I —Il— 12] 
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tadviddhi pranipatéena 
pariprasnéna sévaya | 


upadeéksyanti te jnanam 


jnhaninastattvadarsinah || 4-34| | 


Ad: T Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 


THA SA 22] tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 II 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — || — 12] 





¢ Convertion of spiritual seeker to Vedantic study requires Punyam. 


¢ Narada had Punyam, asks for Atma Agyana Nivritti methodology to cross sorrow. 


¢ Does Namaskara with humility (Cat ego can’t bend). ATA 


¢ Sanatkumara went in sequential order — taught 14 Upasanas first, taught Brahma 
Vidya only in 23 section. 


Gita : 1%* Jnana Yoga 


aradai faaa arta: nasato vidyaté bhavah 
aratat faaad Sa: nabhavo vidyaté satah | 


SUARaG ZSIs=: ubhay6Orapi drsto'ntah 
aasieaxaerairr: MW R-2e ll tvanayOstattvadarsibhih || 2-16 | | 





The unreal has no existence; there is no non-existence of the Real; the truth about both these 
has been seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16] 


Gita : 2"4 - Karma Yoga 
¢ Chapter 16 — Deiva Asura Sampat Vibhaga Yoga. 


¢ Brahman taught in Chandogya Upanishad — is Shokha free Brahman, Atma free from 
SOrrow. 


¢ Vedanta never says mind will be free from sorrow. 


¢ Mind will be subject to 3 Gunas and Prarabda. 





¢ Mind is in grip of Prarabda and belongs to Agyana Janya Mithya Dvaita Prapancha. 











¢ Sorrow free mind not Aim of Vedanta. 





¢ Aim of Vedanta: 





Mind is neither me nor mine. 
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With the help of Mithya mind which is in grip of disturbances, utilise it to know that | 


am not Mithya mind but sorrow free Atma. 


Atma is ever sorrow free, never affected by Joy or sorrow of the mind. 








Mind is basically Dukha Svarupam, Maya, but has reflected happiness of Atma. 
Original sorrow and reflected Ananda come and go. 


| original happiness am not affected by them. 








Katho Upanishad : 


Jnatva Sukha Dukhe Jahati... 








Jnani gives up both Pratibimba Sukham and original Dukham of mind. 








Jnani claims only original Atma Ananda. 
Understands Jagat as movie going on. 
Uses Pratibimba Sukham to claim Bimba Ananda. 


Whenever Pratibimba Sukham comes because of Prarabdam, because of Punyam, 
don’t get attached to object, person, situation but claim | that Ananda. 





3 aspects of Atma Ananda 


Se 




















Shokha Shunyam Aparichinnam Niratishayanam 




















Sorrow free - Limitless - Without gradation of 








Ananda. 
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¢ Reflected happiness has gradation, depends on reflecting medium, the mind. 





Pratibimba Satshaya 





















































Sukham 
Priya Vritti Moda Vritti Pramoda Vritti 
Good Better Best 























¢ |Atma am Niratishaya Sukham. 
° How to experience? 


¢ Original face can never be experienced, original Ananda only be claimed, understood, 
not experienced. 


¢ That Buma has been taught. 


¢ Other than Buma, Anyata is Anatma — including, body, mind, universe, inert, Apara 
Prakrti. 


¢ Universe has 5 features: 


Drishyatvam, Bautikatvam, Sagunatvam, Savikaratvam, Agama Pahitvam. 











¢ My own body and mind included in Drishya Prapancha. 





¢ Anatma is Parichinnam, limited. 


¢ Nature of mind is Dukham, but it can reflect Sukham now + then. A77 


¢ ls Ishvara Sukha or Dukha Svarupa? 


























Ishvara 
Object Subject 
- Dukha Svaroopa - Claimed as Gita Chapter 10: 
- Anatma Ayam Atma Gudakesha... 
- Mithya [Chapter 10 — Verse 20] 




















aham atma gudakesa 
sarvabhataSayasthitah | 


See msi =] aham adisca madhyam ca 
Aas Uq Allzgo-Roll bhuatanam anta éva ca || 10-20 | | 





e Lords real nature not Mr. Krishna, Adaram Madhuram, Vadanam Madhuram... 


¢ Buma alone is Brahman. 478 


¢ Moola Ajnana Tat Karya Butam Drishya Prapancha Matrasya. 


¢ Entire Drishya Prapancha including Upasya Devatas is Dukham. 


Keno Upanishad : 
aAAa A Wd ears Set Al Ad | Yan-manasa na manute yena”hur mano matam; 
qed deal ct fats qe afeaqurad W& |] tadeva Brahma tvam viddhi nedam yad-idam-upasate. 


What one cannot feel with the mind, but because of which they say that the mind feels... Know That alone 
as Brahman and not this, which people do worship here. [| — 5] 











¢ Devatas worshipped and meditated by you are projected by Maya. 








¢ Tat Karya Butam — it is a projection. 


na buddhibhedam janayed 
ajnanam karmasanginam | 
iS 7 TO] jOsayet sarvakarmani 


vidvan yuktah samacaran | | 3-26 | | 


Tasl=aeh: GAAS I B-RE Ml 


Let no wise man unsettle the minds of ignorant people, who are attached to action; he should 
engage them all in actions, himself fulfilling them with devotion. [Chapter 3 — Verse 26] 





¢ Whole religious world knows God as an object. 7 


¢ Whole religious world knows God as an object. 

¢ You are pulling carpet under all religions by saying God is not an object. 
¢ We do not negate religious life style because it brings me to Advaitam. 
¢ Religion required for Chitta Shuddhi. 











¢ Any object is Mithya, Dukham. 





¢ Dvaita Prapancha Matrasya. 
Revision (38) : 
¢ Atyantika Dukha Nivritti possible only by Dvaita Nivritti. 














¢ Dvaitam can’t be eliminated totally by any means. 


¢ Itcan be eliminated temporarily, partially only. 





¢ Permanent Dukha Nivritti only by Dvaita Nivritti because intrinsic nature of Dvaitam 
is Dukham. 











¢ Therefore Dukha Nivritti presupposes Dvaita Nivritti. 





¢ Dvaita Nivritti possible only through Moola avidya Nivritti or Atma Agyana Nivritti 
because Atma Agyanam is cause of Dvaitam. 











¢ Moola Agyana Nivritti is inevitable. 
¢ Moola Agyana Nivritti is Possible only through Atma Jnanam. 
¢ Therefore, Atma Jnanam is only solution. 


¢ Diagonosis of Samsara and remedy of Samsara arrived only through Shastra 
Pramanam. 480 


¢ No homely remedy will solve Samsara. 
e Shastra Sahita Yukti Anubava Pramanam must be taken into Account. 


¢ Nishchala Dasa showed Dvaita Nivritti is the remedy by quoting chandogyao 
Upanishad Chapter 7, Narada — Sanatkumara Samvada. 


¢ Many may not understand but few mature an appreciate. 
Mundak Upanishad : 


UeTea OIhla Arad Seu Ta eaarareea hd: da | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
atest a Tera reg araeanny: sats TARAS I 22] tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 Il 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — | — 12] 
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¢ In topic 42 — Purva Pakshi — objection refuted in topic 46. 


Purva Pakshi — Objection : 


¢ Person will have desire for something only if he has experienced object before and 
also Ananda in the object. 


¢ Noone can desire unknown unexperienced object and none has gained Brahma 
Ananda. 


|) | should have experienced Brahman as Sukha Sadhana 


Il} Nobody has experience of Brahman before and Brahman not experiencable. 


482 





Moksha 


oo 


- Dukha Nivritti - Ananda Prapti 
- Dvaita Nivritti - Brahma Prapti 





























¢ Noone has experienced Brahman, hence no Mumukshu possible, no student possible. 
¢ Having students is Asatu, wrong (Ashadu). 
Sruti aware of Law : 
¢ People can’t desire for unknown thing. 
¢ Knowing this law, Upanishad defines Brahman as Ananda Svarupa. 
Taittriya Upanishad : Brigu Valli 


Anando brahmeti vyajanat | 
anandaddhyeva khalvimani bhutani jayante | 
anandena jatani jivanti | 


anandam prayantyabhisamvisantiti | 


ry se ee ee saisa bhargavi varuni vidya parame vyoman pratisthita | 
a aud qe areatreter | Aadadlaarerl Vata | sa ya evam veda pratitisthati, annavannado bhavati | 


Helvate waar waihttaeyasat Fatt AlaT ui mahan bhavati prajaya pasubhirabrahmavarcasena, mahan kirtya II 1 II 


He knew that bliss was Brahman, for, from Bliss all these beings are produced, by Bliss do these beings live. They go to 

Bliss on departing and become one with it — this is the knowledge learnt by Bhrgu and taught by Varuna. This is 

established in the supreme space — in the excellent cavity of the heart. He who knows thus becomes one with Brahman. 

He becomes the possessor (assimilator) of food and the eater (enjoyer) of it. He becomes great in progeny, cattle and 

gains the splendor of true brahmana-hood. Indeed, he becomes great through fame and renown. [III — VI — 1] 483 








Brahma Ananda 


oF 























- Nitya - Nirathi Ashraya Ananda 
- Infinite - Unsurpassable Ananda 
- Limitless - Superior Sukham 








e Ananda has been experienced by all, Vishaya Rupa, Music, food. 
¢ Ananda not unknown. 
Example : 
¢ Beggar feels happy if he gets Rs. 1000/- 
¢ Sukhasya Anubutatvat. 
¢ Universal love for Ananda exists. 


Taittriya Upanishad : 


te ye satam manusyagandharvanamanandah | 


sa eko devagandharvanamanandah | 
srotriyasya cakamahatasya Il 3 Il 


A Hundredfold of the bliss of the human Gandharvas is the unit of measure of the bliss of the celestial 
Gandharvas. This is the same as the bliss of one who is well versed in the Vedas and who is free from all 
desires. [2 - 8 - 3] 





te ye Satam devanamanandah | 
sa eka indrasya"'nandah | 
srotriyasya cakamahatasya || 8 || 


One hundred measures of the happiness of the gods (office bearers) is the simple unit of joy of Indra and it 
is also the measure of the bliss of the Srotriya who has transcended all his desires. [2 - 8 - 8] 


te ye satam brhaspateranandah | 
sa ekah prajapateranandah | 
Srotriyasya cakamahatasya || 10 | | 


A hundredfold the bliss of a Brhaspati is the unit of measure of the bliss of Prajapati and it also gives us a 
measure of the bliss enjoyed by a Srotriya who has no Desires.[2 - 8 - 10] 





¢ Devagandharvananda. 
¢ Indra Ananda 
¢ Prajapati Ananda 
¢ Hiranyagarbha Ananda. 
¢ Jnanis Ananda includes all Ananda. 
Gita : 
abrahmabhuvanallokah 


— Ts Sa ' punaravartino'rjuna | 








aa — = il =a mam upetya tu kaunteya 
Qatar a eres ie 2 a punarjanma na vidyaté |/8-16/f® 





Brahmajis Ananda limited. 


Jnani eliminates concept of time itself. 

Sarva Vedanta Prasidatvat. 

Nitya Ananda of Brahman mentioned in all Upanishads. 

Uttama Adhikari with 4 fold qualifications will come to Brahman Ananda. 


Desire will rise in qualified students. 
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¢ Objection raised in topic 43 — Answered in Topic 47. 


Brahma Ananda Vishaya Ananda 


- Invisible, inconceivable, no duality, - Visible, duality, Known, can 


unknown, peculiar. understand and experience Ananda. 
- Nocustomer possible. - Has defects. A87 











Without duality how can | enjoy anything. 








If we are able to visualize Ananda, desired, then enjoyment possible. 
In Advaitam there is no enjoyer — enjoyed division. 


Logically impossible, impractical to have Ananda. 








Better to go for Vishayananda with defects rather than unknown Brahman Ananda. 








Bird in hand better than 2 in the bush. 


| may not get Vishaya Sukham and Brahmananda Sukham. 








| can also share problems with others in Vishaya Ananda. 





Go to hell with family better than going alone to heaven. 





No use being Sanyasi — alone. 
People want pleasure from known source only. 


Vishaya Ananda is the only Ananda | can desire. 


Example : 


Student came to Guru to remove cause of sorrow. 
Karana Nashe — Karya Nasha. 
Nimitta Abave — Naimittaka Abava. 


Guru tells student: 


Find out cause of sorrow, we will eliminate. 
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¢ Student discovers : 








All sources of sorrow are also source of happiness, and security. 





¢ Business, money, daughter, spouse, source of sorrow and happiness. 
¢ Rama source of Joy and sorrow to Kaushalya. 


¢ When you want to remove sorrow, have to remove source of Joy also. 


- Ananda - Brahman 

- Better - Drop 
- Seekers limited 
- Requires courage 


ananyascintayanto mam 
yé janah paryupasateé | 


tesam nityabhiyuktanam 


qn qetaen tl @-RR I yogaksémam vahamyaham || 9-22 | | 


To those men who worship Me alone, thinking of no other, to those ever self-controlled, | secure for them 
that which is not already possessed (yoga) by them, and preserve for them what they already possess 
(ksema). Chapter 9 — Verse 22] 





¢ Sanyasa like Draupadi throwing up her arms, hoping invisible Krishna will give Sari. 


asaktiranabhisvangah 
putradaragrhadisu | 


nityam ca samacittatvam 


Purva Pakshi Nischala Dasa 


- Seekers will not come - Seekers will be rare because in 
- Vishaya Sukham in Dukham, Moksha no Dvaita Ananda. 
everyone desires - Only Advaita Ananda. 





Nishchala Dasa Asks counter question : 


¢ Do you say no one will be interested in Moksha? Or you are saying seekers will not 
come to Vichara Sagara classes? 


¢ Everyone is desirous of Nitya Ananda only. 


¢ Nobody interested in Dukham or Anitya Ananda. 
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Example : 
|. After music concert, want to hear again, by CD. 
ll. Get married for permanent Ananda, job of Maya. 
Text : Jiva Yatra 
¢ By Jnana Ananda Bharati. 


1** Verse: 


nityanandasukhant pada suvimalan praptuit samihayutal 


sarve jana bhiritah sada vyasaninastatsthanasaimargane | 


evarit satyapi sadhyasidhanayugant sartyaina jananti te 


— 
2 


na prapta adhund api saukhyapadaviit svabhistaraparn yatah |... 


Every being born in this world is very eager to attain the state of taint-less eternal bliss happiness. They 
strive hard in the good path for reaching this state all the time. Even if this is so, they do not have a clear 
idea of both the goal and the practice [sadhana]. Therefore, they have not yet reached the state of 
wellness which form is liked by their own self. [Verse 1] 





¢ Nobody wants Vishayananda or Brahma Ananda. 

¢ All want Nitya Ananda. 

e Everybody is Mumukshu only. 

¢ All want Atyantika Dukha Nivritti, elimination of sorrow for good. 


e¢ Nitya Nirashaya Sukham, not graded happiness, want uniform happiness. 491 








Concert 








Soe 














Modaha 











Pramoda 























- Alapana 











¢ Want permanent superlative Ananda. 





- Thukkada 

- Thiradu vilayattu Pillai. 

- Want to listen Again 
and again. 








¢ Vichara Sagara dealing with Nitya Ananda only, Moksha, Brahma Ananda. 


¢ When you go to Vaikunta and at feet of Lord, want Nitya Ananda only. 


¢ If someone does not want Ananda, it is collasal ignorance. 


Example : 


¢ lam going by Nilgari express not blue mountain. 
¢ Nityananda = Moksha = Main topic in Vichara Sagara. 


¢ Tasmat Moksha Praptavat, Sarvaha Api Mumukshaha eva. 


¢ Everybody is a Mumukshu, Adhikari, have Anubanda Chatushtayam. 
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Topic 48 : 


Obiection | rswer 
Topic 43 Topic 48 


Purva Pakshi: 





Everybody loves Vishaya Sukham because it is understandable. 
Brahman Ananda not understandable. 

Ananda requires enjoyer — enjoyed duality. 

How Advaita Bhakti is possible? 


493 


¢ Bhakti means Devotion, duality, Devotee — Lord Duality. 


¢ Sukham requires duality, everybody after Vishaya Sukham only. 
































Happiness 
Purva Pakshi : Vishaya Sukham Nishchaladasa Brahmananda 
- Requires Dvaitam, enjoyer — - Logically not possible in 
enjoyed. Advaitam. 











- Everybody enjoys happiness 
in deep sleep. 











e After waking.... We all say, it was fantastic experience. 








Definition of sleep : 


¢ Nirvikalpaka Avastha, where Triputi is resolved, Dvaitam resolved individual 
Ahamkara resolved but Advaita Atma, Advaita Sukham is there. 








¢ People love Advaita Sukham. 
e¢ Everyone likes to enter sleep, nobody wants to come out. 
¢ Put off snooze button on Alarm 10 times after 5 Am! Wake up at 7 Am! 


¢ In Sushupti time goes away, snoozed, loose time, Ananda of sleep inexplicable, 
Advaitam. AOA 


¢ Atma Sukham is Brahma Sukham. 
¢ Everybody has experience of Brahma Ananda and wants to experience again. 


Vivekachoodamani : 


yatsusuptan nirvisaya dtmanando'nubhiiyate | 


srutih pratyaRsamaitihyamanumanam ca jagrati || 107}, 





¢ All Pramanams reveal Advaita Sukham in Sushupti. 

¢ Therefore can’t Argue all love only Vishaya Sukham. 

¢ Vaishyaka Meva Sukham Sarve Abhishanti Ichyate. 

¢ Such contention is Asamanjasam, not correct, wrong, Asat. 
¢ Unless taste of Brahmananda is given, people will not come. 


¢ Sample given to taste. 





¢ Vedanta wants to sell Brahma Ananda, price = Sravanam + Mananam + 
Nididhyasanam, sample — Sushupti Ananda, Advaita Ananda. 


Revision (39) : 
¢ Objection 43 — Answers in topic 47 + 48. 











¢ Nischaladasa is refuting objection by Purva Pakshi, Vedanta and Vedanta Phalam 


Advaita Jnanam. 495 


Objection : 


All want Vishaya Sukham which requires duality. 








Everytime we experience happiness it is by duality of experiencer subject and 
experienced object in a thing or person. 








When enjoyer and enjoyable come together, enjoyment happiness experienced. 
Happiness requires field of Dvaitam. 


Moksha also must have Dvaitam field, in which there is enjoyer and enjoyable and 
enjoyment is experienced. 


Visishta Advaitin and Dvaitin retain eternal enjoyer and eternal enjoyable Paramatma 
in a eternal Vaikunta world for Moksha and derive eternal Joy. 








Concept of Moksha 


——————— 


Duality Nonduality 




















Happiness presupposes duality called Vishaya Sukham. 
Advaita knocks off duality, no enjoyer — enjoyable, meeting doesn’t take place. 


Everyone wants Vishaya Sukham, no one wants Advaitam, no candidate possible 
mentioned in topic 43. 
Reply in 47 + 48. 
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¢ Sukham only in form of Vishaya Sukham, Dvaita Sukham, in Advaita no Sukham 
possible, contention is not correct. 


¢ Everybody experiences Advaita Sukham regularly, free gift from Bhagawan. 





Bhagavan gives 


ie 


- Dvaita Sukham in waking, - Advaita Sukham Asti in 
dream. Sushupti (Without universe). 





























¢ Having tasted both, you decide which you want? 
¢ Plantation coffee or Peeberry coffee? 
Brihadaranyaka Upanishad : Svayam Jyoti Brahmana 


esr faariaear avafa, arararar, srer ASB :, 
@ar aaar:, Var waar: | ata Kaa sca? zwafa, ‘wor- 


it; 3 ) , a candalah paulkaso' paulkasah, sramano'sramanah,tapaso tapasah, 
ine AGHASAGS: 5 - AAI sieliiiee — - 2 _ a 
i ; : ananvagatam punyena, ananvagatatam ananvagatam papena, 
wanted aaa, drt fe aa aaborereqaue: Se ee 
tirno hi tada sarvan sokan hrdayasya bhavati II 22 II 
wafa nu 22 tl 


atra pita'pita bhavati, mata'mata, lokah alokah, deva adevah, veda 


avedah; atra steno’steno bhavati bhrunahabhrunaha, candalo'’ 


In this state a father is no father, a mother no mother, worlds no worlds, the gods no gods, the Vedas no 
Vedas. In this state a thief is no thief, the killer of a noble Brahmana no killer, a Candala no Candala, a 
Pulkasa no Pulkasa, a monk no monk, a hermit no hermit. (This form of his) is untouched by good work and 
untouched by evil work, for he is then beyond all the woes of his heart (intellect). [IV — Ill — 22] 





¢ Sushupti Advaita Sukham described as Moksha Sukham. 
¢ In general everybody loves Ananda, Samanya Ananda. 


¢ Don’t add Vishaya, Dvaita Adjectives. 





¢ Vishaya Janya Sukham, Sukham may come from sense objects or without sense 
objects, people love both Anandas. 











¢ Subject to Prarabda, we may get tasty biksha, food, we will love it naturally, not will 
born. 


¢ Raaga for Sukham — instinctive, not intellectual. 


¢ What is instinctive, nobody can avoid. 


sien ae | indriyasyéndriyasyarthe 
ITS saree | ragadvésau vyavasthitau | 


dala aaarresa tayorna vasam agacchét 
al Gea Roa 8-2 tl | tau hyasya paripanthinau | | 3-34 | | 
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¢ Such a Raaga — Dvesha instinctive Sukham is universal not will born. 


¢ If everybody wants Dvaita Sukham, nobody will love Sushupti. 





¢ Sushupti Sukham not generated by external world or dream Dvaitam or waking 
Dvaitam, it is coming from myself. 








¢ People love Sushupti anywhere including class. 
e Therefore Advaita Sukham desire is universal, | will have students! 


Kincha Taratamya Petham Vaishyakam Sukham Sarva Praninam Siddam Iva : 





2 Types of Happiness 


ee 











Dvaita Sukham Advaita Sukham 




















- Knowledge through Vedanta Shastra. 

- Requires Sruti, Yukti, Guru Pramanam. 

- Already known. - Advaita Sukham nature not known. 

- Law of diminishing returns sets in (1% - Everyone has to come to Shastram. 
Ladoo and 10* |adoo) - Unique product, people will Rush to 

learn new goal of life, new proposal. 


- Paurushaya Vishayam 
- Subject to Taratamyam, gradation. 








- EkaVidya — Always uniform. 

- Nityam — Eternal 

- Niratishayam — Absolute, never get 
Tired of. 
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Niratishayam — gradation less, Satishayam — have gradation. 


In Vishaya Sukham, law of diminishing returns will set in. 


Example : 


| love you — first 3 months 

| allow you — after 3 months. 

New care — will wipe 3 times a day, after 2 years, not aware 

Spiritual study, people keep coming, law of diminishing returns does not apply. 


lam enjoying something beyond law of diminishing return, Nirathishayam. 








Nirathishayam Ananda exists in me, Vedanta reveals my own intrinsic nature as 
Sukha Svarupam. 








Instinctive desire is there to know this Atma Svarupa Sukham. 


Vedanta capsule No. 2: 


| am the only source of permanent peace, security and happiness. 


Nitya Siddha Atma Svarupa Sukham. 








Moksha is another name for Atma Ananda, not a thing away from me spatially or 
timewise. 








Vedanta does not give me my own Ananda, helps me to discover that Ananda. 


Vedanta Vakhyeshu Sada Ramantaha... Kaupina Vantaha, Khalu Bhagya Vantaha... 








Have minimum possession but have maximum joy. 
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¢ Nandati, Nandati, Nandati eva 


¢ Nataraja not bored dancing, in touch with Atma Ananda. 





¢ All are interested in Atma Ananda and not depend on Vishaya Ananda. 











¢ Freedom from dependence on Vishaya Ananda is desire of everyone. 


Purva Pakshi Contention : 


¢ No Mumukshu, No Adhikari, No Anubandha Chatushtayam, No Shastra, Arambaniyam, 
not correct. 





Purva Pakshi contention 


oo 











- Nobody interested in Advaita - People may be interested in 
Moksha. Moksha but not in Vedanta 
- Answered Shastram. 











- Kundalini, who am | enquiry, 
Harerama chanting.. Seeking 
Moksha. 
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Topic 49 : 





¢ Objection in Topic 47. 
Purva Pakshi : 
Since pursuit not possible, teaching Vedanta useless. 
Nishchala Dasa : 


¢ Vedanta is clear study and understanding like physics. 











¢ |am substratum of entire universe is the teaching. 





¢ Itis a cognitive intellectual process. 
Mundak Upanishad : 


TITS U fi [CA] ad AT dledat) aera UIT: Yau Arad sy | Eso-nuratma cetasa veditavo yasmin pranah pancadha sam-vivesa | 
Wusd Aaa Yo | Oar Tag AZ] i Tayaayy STAT Il 3 I pranais-cittam sarvam-otam prajanam yasmin visuddhe vibhavaty-esa atma II 9 II 


By means of the Light of the Intellect (intuitive faculty) one should know the subtle truth of the Atman 
within the body which is pervaded by the Life-force in a five-fold way. Man’s intellect is interwoven with 
the senses. When that intellect is purified, the Self shines forth. [II] — 1-9] 





¢ Siddhantin asks 3 questions to Purva Pakshi. 





Question to Purva Pakshi : 


¢ You say people will not be interested in Vedanta, Vichara Sagara class. 








3 possibilities in your statement 














Lack of interest in Vichara Sagara 








of 











Vichara Sagara can’t give 
Moksha, Atma Ananda 


Better superior texts, 
Available 




















Vichara Sagara prescribes Sadhana 
Chatustaya Sampatti which no 
human being can get, Kshama, 

Dama (mind control, sense control) 
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Revision 40: 
Topic 49: 


¢ Objections against Vichara Sagara Grantha in Chapter 1 & 2. 


¢ Anubandha Chatushtayam being established. 


Purva Pakshi: 
e Advaita Moksha not attractive. 





Moksha 














—————— 











Dvaita Nivritti 





Advaita Ananda Prapti 

















This has been discussed 











Now 




















3 Objections 





o>} 








- Other texts better 





- Vichara Sagara text 


- 4 qualifications of 








does not give Moksha. 











¢ No Yogya Adhikari possible because it is very tough to control mind, sense organs. 


- Samadhi Shatka 
Sampatti toughest. 





Adhikari impossible. 
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Nishchala Dasa takes 1° objection : 
¢ Vichara Sagara text will not give moksha. 
¢ Sravanam alone is Mukti Sadhanam — topic 28 + others. 
¢ No book can give Moksha. 


Svetasvatara Upanishad : 


vat Ca! Baraca aa a varia: afta afatas: | eko hamso bhuvanasyasya madhye sa evagnih salile samnivistah | 
aaa fateear afagerata areag: Gear faerasaara |) 2% | || tam eva viditvati mrtyum eti nanyah pantha vidyate yanaya Il 15 II 


The one destroyer of ignorance in the midst of this universe, He alone is the fire which is stationed in 
water. Realizing Him alone one overcomes death. There is no other path for emancipation. [Chapter 6 — 
Verse 15] 





¢ Only by knowing Jivatma / Paramatma — Aikyam, Ekatma Jnanam, one can transcend 
mortality. 


¢ Moksha only through Atma Jnanam from Vedanta Vakyam, fact, said in Vedas. 
¢ Moksha not through Kundalini, Nada, Bhakti etc. 
¢ These are foundation stones of Hinduism. 


¢ How to get Jnanam from the scriptures. 
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Sravanam 


——_——_ 


Padartha Rupa Sravanam Vakyartha Nirnaya Rupa 
Sravanam 


























¢ Then Jivatma / Paramatma Aikyam will be understood. 
¢ 1% Sravanam is enough for Aparoksha Jnanam. 
¢ For some intellectual students, 2"° Sravanam may be required. 
ii) 2"? Sravanam : 
¢ Vedanta Vakya Vichara. 
¢ Tat Parya Nirnaya Rupa Sravanam. 
¢ By employing Shad Linga... Upasamhara etc — clear doubts coming from other Matams. 
¢ Mahavakya talking of Jivatma / Paramatma — Aikyam. 


¢ Other Acharyas also study Targa, Vyakaranam, Mimamsa, Gita, Upanishad, Brahma 
Sutras and arrive at Dvaitam or Visishta Advaitam. 


¢ Some surrender to Advaita without questioning. 
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Discussed in Brahma Sutra — Chapter 2, comparative study of 3 philosophers. 
Negate their teaching but respect the Acharyas. 

Criticise ideas not person. 

Analyse concept objectively. 

Dvitiya Sravanam not compulsory for all. 

Books comparing 3 Bashyam, for each Sloka of Gita Available. 

Have trust in one and proceed in life. 

Noncomparitive study Prathamika Sravanam no. 1 is primary Sadhana. 

Each class we go more and more deeper. 


Sthula, Sukshma, Karana Sharira Vyatiriktaha, Avasta Traya Sakshi, Pancha Kosha 
Vilakshana, Sat Chit Ananda Svarupa. 


Use | for Sakshi, learn to claim Aham Brahma Asmi. 
This is proper method. 
Nishchala Dasa removing misconception of Aparoksha Jnanam. 
Realisation comes in class not Turiya Avastha, not in Nirvikalpa Samadhi. 
Its not explosive realisation. 
Aparoksha Jnanam through Sravanam only. 
Remove doubts parallelly. 
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¢ Sravanam alone gives direct knowledge. 











Vakyam 





oe 








Avantara 











Mahavakyam 

















Paroksha Jnanam 
Brahman exists 





- Aparoksha Jnanam 
- |am Brahman 

















¢ Above discussed in Chapter 1, Prak Pratipadita, topic 28. 
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3 obstacles to be cleared by 


—— eo 

















Sravanam No. 2 Mananam Nididhyasanam 








¢ Said before, consolidating here. 


¢ After Jahati, Ajahati, Bagatyaga Lakshana, knows message of Upanishad “I am ever 
free Brahman”. 


1* Obstacle : 
¢ Interpretational obstacle. 


¢ | must know Advaitam alone is right and why other two are wrong. 











3 views 
lam Brahman lam part of Brahman lam different from Brahman 














e Many neutral students, don’t take a stand, don’t get benefit of Jnanam. 
¢ Become academically informed Advaitin, have information, not benefit of knowledge. 
e Many hesitate, thinking Papam will come. 


¢ Knowledge does not allow vagueness. 
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e Asambavaha — other 2 wrong. 

¢ Viparita Bavaha — Habitual wrong notions of | am body, mind dropped. 
Revision 41 : 
Topic 49: 


¢ Consolidation of previous argument. 


¢ Sravanam No. 2 / Mananam / Nididhyasanam — will give knowledge and liberation. 


¢ Vichara Sagara is doing this only and will give liberation. 


¢ Hence, Mumukshus can approach Vichara Sagara. 





Sravanam 


os 


Pratamika Vichara Rupa Dvitiya Vichara Rupa 




















15 Sravanam : 
e Listen Vedantic message. 
¢ Shankaras Advaitc interpretation of text. 
¢ Brahma Satyam, Jagan Mithya, Jivo Braheiva Na Paraha. 
¢ Common to all students. 
2"¢ Sravanam : 


¢ Serious for spiritual seeker. 
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¢ Confidential Sravanam within Gurukulam, privately understood in students intellect. 








¢ 3 important lessons in second secret Sravanam. 
|. Advaitic interpretation received in Sravanam no. 1 is right interpretation. 
Il. It alone is right interpretation. 
Ill. All non-advaitic interpretations are wrong interpretations. 

¢ Boldly assert privately within my own intellect, secret Jnanam only for me. 

¢ Non advaitic interpretations are wrong interpretations. 

¢ Face challenges by non-advaitic interpretations. 

¢  Dvaitic, Visishta Advaitic, challenges to be faced and answered 

¢ Then Prajna converted to Sthitaprajna. 

Dvitiya Sravanam : 


¢ No need to study other Acharyas. 


Prathama Sravanam Dvitiya Sravanam 
Advaitic interpretation of How Ramanuja, Madhavacharya 
Chapter 13 — Verse 3 Gita. approach same Verse. 


In public say only Moolam portion. To be kept in intellect only privately. 
Say : Interpretation of Ramanuja, Through knowledge comes when | 
Madhavacharya. know why right is right and wrong is 
Be non-commital wrong. 
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Gita: 


saaai aia Ai fare ksétrajriam capi mam viddhi 
s. =* 


Saaay, Aa 1 sarvaksetresu bharata | 


=, ™,  « 


Sat ksetraksetrajnayorjnanam 
Qassta Aa 1 23-3 || yat tajjhanam matam mama || 13.3 | | 


Know me as the knower of the field in all fields, O Bharata. Knowledge of the field as also of 
the Knower of the field is considered by Me to be My knowledge. [Chapter 13 - Verse 3] 





Don’t have sentimental attachment to any personality, author. 
¢ Truth seeker should not bother about personality. 
¢ Whatever is truth accept whether it is from Shukha (Parrot) or Bala (Child). 
¢ What is irrational should be given up whether from child or Shukha. 
Divitiya Sravanam : 
¢ Forget Shankara, Ramanujam, Madhavacharya. 
¢ Go by ideas and through critical study. 
¢ Dvitiya Sravanam is Rahasya Sravanam. 
Only when Dvitiya Sravanam is complete our knowledge is healthy, complete, 


Sthiraprajna. 
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—————— 








If robust 








Ordinary 




















Can confront any weather, 
food. 

Can travel and stay 
anywhere, eat any food. 
Dvitiya Sravanam 

Can confront all challenges. 





Comfortable as long as | am 
home, eat homely food and 
sleep. 

Prathama Sravanam 


























— 











Pratham 








Dvitiya 




















Healthy 
Foundation of binary format 
Moolam study 











Robust, Bashyam study 
Can enter binary format. 
Connect for rest of life. 
Can face emotional, 
intellectual challenges. 
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¢ When Prarabda is bad, binary format will be challenge. 

¢ Dvitiya Sravanam is Karika study — Vaithatya, Advaita, Alatashanti Prakaranams. 
¢ Say Visishta Advaita and Dvaitam is wrong within my intellect. 

e Secret, never tell others. 

¢ Compare Adhvaitam, with other Philosophers in Sravanam 2. 


¢ Sruti Sara Samuddharanam, Mahavakya Vichara in different Mathams. 


¢ Comparitive study compulsory. 


 Sevanamno2 «| Mananam 


- Only Advaitam, Visishta Advaitam, - Sankhya, Yoga, Nyaya, Veiseshika, 


Dvaitam, critics. pain. 
- Only Vedantic interpretations 





Sravanam No.1: 

¢ Moolam 

¢ Teach in public say this is interpretation of 3 Matam. 
Sravanam No. 2: 

¢ Why Advaitam is right. 
Mananam : 


¢ Sankhya, Yoga... 
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¢ Sravanam No. 2 + Mananam + Nididhyasanam -— private affair, within walls of 
Gurukulam, Anteh Vasi, Secret students. 


¢ Mananam removes doubts whether | am Brahman or ordinary Jiva. 





¢ Shankaras knowledge should become my Jnanam. 











¢ Aham Brahma Asmi must be fact for me. 


¢ Mananam — removes Prameya Asambavana. 


 Stavanamno2 «| Mananam 


- Interpretational Bheda / Abheda - Rationally what is a fact Bheda or 


what is fact? Abheda. 
- Vastavam Va?P 





Nididhyasanam : 


¢ Before Vedanta 3 differences real. 






































Jiva 
—————— 
Jagat Ishvara World 
lam different from world lam different from God Different from God 








¢ Real differences are Nama Rupa. 515 


Upadesa Sara : 


SasTaait AAHPAe|T 1 iga-jivayor vesa-dhi-bhida | 
Bceq Aaa AFT HASAN Re 1 sat-svabhavato vastu kevalam II 24 II 








¢ When Nama Rupa of Jiva / Jagat / Ishvara is falsified, Brahman shines by itself. 











¢ No Saguna Jiva, Jagat, Ishvara is Satyam. 


¢ Satya Bheda Trayam are Mithya, seeming, apparent. 











¢ Assert Saguna Jiva, Jagat Ishvara is Mithyam, | Nirguna Brahman alone am Satyam. 





Taittriya Upanishad : 
= yada hyevaisa 
: etasminnadrsye'natmye nirukte'nilayane bhayam 
Gia ror acca | 373 saad Jal stata pratistham vindate | atha so'bhayam gato bhavati 
aaql eaaq vattaAes : ls on yada hyevaisa etasminnudaramantaram kurute | 
a7 aS Ha stair cee: — atha tasya bhayam bhavati tattveva bhayam 
aqraeay ware stafa i 3 | viduso'manvanasya tadapyesa sloko bhavati || 3 | | 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and 
unsupported, then he becomes free from fear. When however, he makes even the slightest distinction in 
Brahman, then there is danger for him. That every same Brahman Himself becomes the source of fear for 
him who makes a difference and who reflects not to the same effect, there is the following Vaidika a. 
[2-7-3] 





When you put slippers, A format problems wait outside. 


| am that Brahman now, no more Sadhaka looking for future Moksha, say this in 
meditation. 








Moksha is not an internal or external event, it is my intrinsic nature. 








This | see in myself through Sravanam 1 and 2. 
| have Viparita Bavana, misconception, | am seeker. 
How long will you be a baby, master, permanent seeker, insult to a teacher? 


lam the sought, ever free Brahman. 


- Comfortable chair - Jnani 
- Floating Sishya - Antevasi 


Enjoying status of Jnani, Mukta, Aham Brahma Asmi, is process of Nididhyasanam. 





Don’t imagine Purva Ashrama status of Samsari after becoming Jnani. 


Ittam, in this manner: 


Gives Brahma — Atma - NoJnanam 


Aikya Jnanam, Moksha - To answer challenges 
Foundation presented by other 
Flame systems of philosophy. O17 





¢ Mananam — To drop my emotional challenges. For protecting knowledge Flame 
¢ Nididhyasanam — to drop habitual misconceptions } from the wind of challenges 

¢ Sravanam No. 2, Mananam, Nididhyasanam — indirect contributors. 

¢ Can't be in A format and binary format at same time (2 citizenships). 

¢ 6 Upanishads in Swamijis course. 

¢ Mandukya Upanishad : Chapter 2, 3, 4 must be revised. 


Mandukya Upanishad : 


aissHiaed BcrHlat faaRtadal Bar | na''kasasya ghatakaso vikaravayavau yatha | 
daisscaet: Wer slat enraaat aw i © I naiva''tmanah sada jivo vikaravayavau tatha | | 7 | | 







































































Ghata — Akasha - not Jivatma 
Different from Part of Maha Not different from Not Part of 
Mahakasha Akasha Paramatma Paramatma 
- Dvaitam - Visishta 
- Dasoham Advaitam 
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- Amshoham 





¢ |am Soham, one with Paramatma. 


¢ One consciousness, Brahma Chaitanyam, projecting as Jivatma and Paramatma. 


¢ If not convinced, study Chapter 2 — 3 — 4-— Mandukya Again for Jnana Nishta. 


- Apaurushaya Grantha - Paurusheya Grantha. 


Content : Content : 
- Brahma Satyam Jagan Mithya, - Brahma Satyam, Jagan Mithya, 
Aham Breheiva na Apara. Aham Braheiva Na Apra. 





e Advanced study done by training intellect in Targa, Vyakaranam, Mimamsa. 


¢ Brahma Sutra Bashyam Starts long compound. 


Yushmatasmatpratyaya gocharayoho "It is a matter not requiring any proof that the object 
Vishayavishayeenoho and the subject whose respective spheres are the 
TamahprakAshavatviruddhasvabhavayohoh || notion of the ‘Thou’ (the Non-Self) and the ‘I (Self),’ 
itaretarabhAvAnupapattau and which are opposed to each other as much as 
Siddhayam Taddharmanamamapi darkness and light are, cannot be identical. All the less 
Itaretara bhavanupapatti can their respective attributes be identical. Hence it 


ltyatah asmatpratyagochare vishayini follows that it is wrong to superimpose upon the 
Chidatmake subject--whose Self is intelligence, and which has for 
Yushmatpratyaya gocharasya its sohere the notion of the self--the object whose 
taddharmanamcha adhyasah sphere is the notion of the Non-self, and the attributes 
tadviparyayena vishayinah of the object, and vice versa to superimpose the 


tad dharmanAm cha vishaye adhyasah subject and the attributes of the subject on the 
mithyeti bhavitum yuktam 519 





object. ° 


¢ Connection between words, Samasas of the compound. 

¢ Panini Sutras Analysed. 

¢ Meaning of compound arrived after 30 classes. 

¢ Ratna Prabha, Poorna Ranadhi with Tippani. 

¢ Nishchala Dasa says if you don’t know all these, you are Bala. 


¢ For those who do not have Targa, Mimamsa, Vyakarana knowledge, Vichara Sagara 
gives that knowledge in a Nutshell. 


¢ Simple language used without Jargons of 3 Shastras. 
¢ Without Paribasha (Jargons). 


e Atma Svarupa — Sakshatkara easily attained, get established in binary format. 











¢ | give Guarantee that you will become a Jnani. 





¢ Hence this text became powerful and popular. 





Revision (42) : 


¢ Objection raised by various people for writing Vichara Sagara Grantha. 
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15* Objection : 


Mumukshu not possible. 


Nishchaladasa: 


Mumukshu is possible. 


2"¢ Objection : 


Mumukshu will not be interested in Vichara Sagara text. 
Vichara sagara can give Jnanam for Moksha. 


Vedanta Sravanam, Mananam, Nididhyasanam, has to give Jnanam and Moksha. 





- Apaurusheya Grantha - Paurusheya Grantha 


Content same of both. 








If a person studies this Grantha, Atmasvaroopa Sakshatkara (Binary format) will 
come give me a chance, | will show you. 





Brahma Satyam, Jagan Mithya content of all granthas. 
Contains Sravanam No. 1, 2, and Mananam thoroughly and comprehensively. 
Mumukshus can come and benefit. 


Etat grantha Sravanena Anyasena... Yatha Atma Svarupa Sakshat Karo Jayate. 








Atma Svarupa Sakshatkara, binary format will come, study and see. 
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¢ Text book is cause of rise of knowledge leading to Moksha. 





Asambavana Dosha removed 


eo 














- Interpretational differences - Intellectual doubts created 
generated by Visishta by Sankhya, Yoga, Nyaya, 
Advaitin and Dvaitin. Veiseshika, Purva Mimamsa, 








Buddhism, Jainism. 











¢ All doubts Nischala Dasa will eliminate through this Grantha. 
¢ Doing Vedanta Dindima, Dandora himself. 


¢ Ifyou still have hesistance — Kataha, it is irrational obstinacy, prejudice against Vichara 
Sagar. 


¢ Point 1 of object answered. 
¢ Vichara Sagara can’t give Moksha. 


¢ Point 2 — Answer in topic 50. 
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Topic 50: 





¢ Vichara Sagara doing same job of revealing Atma like Upanishads, Gita, Brahma Sutra. 








Objection : 


¢ Other Granthas are better than Vichara Sagara for giving Moksha. 








¢ Vichara Sagara written in 19 — 20" century. 
Nishchala Dasa : 
¢ There is no better Grantha Than Vichara Sagara. 
¢ Professor Thangaswamy — Madras university got Phd by writing thesis on only 
Advaithas granthas during all periods of time, Authors, commentaries... 
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¢ No commentary available on Vichara Sagara. 

Objection : 
e¢ Vichara Sagara irrelevant, futile Nishchaladasa Asks counter question. 
¢ What do you mean by other Granthas. 


¢ Jeeva Aikya Bodhaka texts, and Upanishads and commentaries reveal Jivatma / 
Paramatma Aikyam. 


¢ Upanishad Brahmendra Yogi has written commentary on 108 Upanishads. 
¢ Bhagavad Gita, Uddava Gita, Rama Gita, Avadhuta Gita with Bashyam Available. 
¢ Prakarana Granthas : Viveka Choodmani, Atma Bodha, Panchadasi, Upadesa Sahasri. 
¢ All profound Granthas written before Nishchala Dasa was born. 
¢ By studying these Granthas, Jnanam rises, Moksha attained. 
Conclusion of Purva Pakshii : 
¢ Nishchala Dasa — don’t write Vichara Sagara. 
Nischala Dasa : 
¢ | will certainly write. 
¢ In Kaliyuga people will not be able to understand Advanced texts. 


¢ These texts you mentioned are written for student coming to Vedanta in traditional 
manner after doing Pada, Vakya Pramana Shastram. 
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3 Basic texts for Traditional 
Mumukshus 








_}________. 





Targa 














Primer : 
- Targa Sangraha 











Mimamsa 


Vyakaranam 











Primer : 
- Artha Sangraha 








e After study of 3 traditional texts, Guru will accept. 


¢ If not these 3 primers Taught first. 





Primer: 
- Laghu Siddhanta 
Kaumudi. 














¢ | avoid Jargon of Tarqa, Mimamsa and Vyakaranam. 


¢ |am writing for those who have not studied 3 original Shastras. 








¢ Students Called : 
o Mandah Matayaha 
oO Mandah Mati 
o Not Unintelligent 


o Sharp intellects, who can grasp Vedanta without technical words. 


Anyaya Vedanta : 


¢ Vedanta without Nyaya, Targa, Vyakarana Jargons. 
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| have retained depth of text without old + new Targa, Prachina, Navyaya Nyaya 
Terminology. 


Otherwise you will be stuck in Mangala Charanam. 
In Advaita Vedanta Siddhi, 5 definitions of Mithya given. 
Someone got Phd for doing only 5 definitions of Mithya. 


Vichara Sagara popular, translation in all Indian languages, original text in old Hindi, 
Sanskrit translation by Vasudeva Brahmendra Saraswati. 
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Topic 51 : The Third option is also untenable 





3° Point: 


Purva Pakshi: 


Mumukshus possible, interested in Moksha, Vedanta Shastra, Vichara Sagara best text 
acceptable, Abyupethya Vada. 


Mumukshu alone not enough. 
Viveka, Vairagya, Samadhi Shatka Sampatti required in Adhikari. 
No human will have Vairagyam, mind control not possible. 


Anger, desire, impossible to control. 527 


Tr WaTaars sri bhagavanuvaca 
ATS VY Ta Va: kama ésa krodha ésah 
, Saynsa: | rajogunasamudbhavah | 


H=eTatTat AeSreaTmauai mahasano mahapapma 
fasratHe aRurs ut 23-2011 viddhyénam iha vairinam | | 3-37 | | 





¢ Mere intellectual curiosity not enough. 
¢ After 25 year study, student says : 


My goal is Sadhana Chatustaya Sampatti, Karma Yoga, Upasana Yoga, not Moksha. 
Question : 





Do you say - Adhikari 




















- Bahavaha - Ekaha 
- Many students will not be there. - No single candidate will be there. 
- Accepted - Can't accept. 
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Katho Upanishad : 


TAT 8 mas 34: Sravanaya pi bahu-bhiryo na labhyah 
3 TIT | q Tear 4d raey: | srnvanto pi bahavo yam na vidyuh, 


ATIaT Tea HOA SET ody Ascaryo vakta kusalo'sya labdha 


ATS SIdT HIATAAS: Il Vill ascaryo jnata kusalanu-sistah II 7 Il 


“He (the Self) of whom many are not able even to hear ; the recipient (the pupil) many, even having heard 
of Him, do not comprehend. Wonderful is a man (teacher), when found, who is able to teach the Self. 
Wonderful is he (the pupil) who comprehends the Self, when taught by an able teacher.” 





Bajagovindam : 

AISEATACRTSTaAH: Balastavatkridasaktah 

ASUISaT a aSUINa th: l tarunastavattarunisaktah | 

PSCATa aaah : Vrddhastavaccintasaktah 

qtH STaqToT Histy A Uae: ll oll parame brahmani ko’pi na saktah II 7 Il 


(QS Mase 251 Tras...) (bhaja govindam bhaja govindam...) 


So long as one is in one’s boyhood, one is attached to play; so long as one is in youth, one is attached to 
one’s own young woman (passion); so long as one is in old age, one is attached to anxiety (pang)... (yet) no 
one, alas, to the supreme Brahman, is (ever seen) attached! (Seek Govinda, Seek Govinda...) [Verse 7] 
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Gita: 


AAMT aay manusyanam sahasré€su 
Hsia Rea | kaScidyatati siddhayé | 


qdajrary feelai yatatam api siddhanam 


Bisiat did ddd: ll 9-2 ll kaScinmam vé€tti tattvatah | | 7-3] | 


Among thousands of men, one perchance strives for perfection; even among those successful 
strivers, only one perchance knows Me in essence. [Chapter 7 — Verse 3] 


e Few rare candidates will come who have done. 
Mundak Upanishad : 





Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 


tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 II 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — || — 12] 





¢ Parampara of Adhikaris, Mumukshus, Muktas will be there. 
¢ Rare but there. 530 

















¢ What is phenomena by which filtering takes place in candidates? 


¢ Bhagavan filters generations. 


prayatnadyatamanastu 
yogi samsuddhakilbisah | 


Toe anékajanmasamsiddhah 


ddl atta tato yati param gatim | |6-45] | 





What is journey of some rare people? 


Gradually mind is refined and one reaches top of pyramid. 


*——__ Vichara Sagara — Adhyayana students 





Mind of entire Humanity saturated with 3 impurities which stops people from reaching 
the top to binary format. 


Nisargataha, at birth, 3 hurdles seen in all minds as obstacles. 
During birth, mother gives birth to only new physical body. 


Mind comes from Anena Janma. 








Impurity layers 


Se 











Mala Vikshepa Svarupa Avarna 


























Grossest Intermediary Finest layer 











Dosha Traya Dushita. 











Self Jnanam and Nishta happens only in the mind not Atma. 





We rub the mind with “Sravanam — No. 1, 2, Mananam, Nididhyasanam and make it 
pure... 


Revision (43) : 
Topic 51: 
¢ Nishchaladasa established : 
o Vedanta 
o Moksha, Jnanam, possible. 
¢ Content of Upanishad and Vichara Sagara same. 
Purva Pakshi : 


¢ Mumukshus can’t use Vichara Sagara because they have no Viveka, Vairagya, Samadhi 
Shata Sampatti. 


¢ Vairagyam = Sanyasa. 


Gita : Arjuna 
a fe WoaRav AAMT na hi prapasyami mamapanudyad 


Fae SS ATA ATO. | yacchokam ucchosanam indriyanam | 
BATHS FATISIATS avapya bhumavasapatnam rddham 


Usd GUTTATS oS 11S 1S res el ll 8-¢ ll || rajyam suranam api cadhipatyam | |2- 8] | 


| do not see that it would remove this sorrow that burns up my senses, even if | should attain 
prosperous and unrivalled dominion on earth, or even lordship over the gods. 
[Chapter 2 - Verse 8] 





¢ Imaginary separation itself causes Samsara. 
¢ Controlling mind more difficult, Samadhi Shatka Sampatti impossible. 
¢ My intention and minds intentions are different. 
Nishchala Dasa’s question to Purva Pakshi : 
¢ Many wont be interested or no one will be interested? 
¢ Negate Bahutvam, ok. 
¢ Parampara continues even today. 
¢ Narayanam Padmabuvam Vasishtam.... 


Acharya Vandana Puja : 
naaraayanam padmabhavam vasishhtham 
shaktim cha tatputraparaasharam cha | 


vyaasam shukam gaudapadam mahaantam 


govindayogiindramathaasya shishhyam II 





¢ |have a Guru, it indicates students may be few. 


¢ How they are rare? 
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Vivekchoodamani: 

















durlabham trayamevaitaddevanugrahahetukam | 


manusyatvam mumuksutvam mahdapurusasamsrayah || 3} | 


Very rare indeed are these three things and happen only due to the utmost Grace of God—a human birth, 





a burning desire for liberation, and the blessed refuge of an illuminated sage. [ Verse 3] 


¢ Candidate given program in Veda Purva Bhaga. 


¢ How human being becomes Pakvam Gradually. 





3 Impurities 











Malam 























- Gross 
- Makes person non 
candidate because of 


Gita: 
- Indriyasya 
Indriyasyarthe... [3-34] 





powerful Raaga Dvesha. 








Vikshepa Svarupa Avarna 
| | 
- Subtler - Subtlest 
- Mind preoccupied 
- Ahamkaracentric 


Pancha Anatma centric 
Chattering mind all the 
time. 

Mind talks with itself. 
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Gita: 


seater sa indriyasyéndriyasyarthé 


Ihe satestat | 
aaa aRAR ha 


ragadvesau vyavasthitau | 
tayorna vasam agacchet 
at aa GRA oO 8-281 || tau hyasya paripanthinau | | 3-34 | | 


Attachment and aversion for the objects of the senses abide in the senses; let none come 
under their sway; for, they are his foes. [Chapter 3 — Verse 34] 





Proof: 


Every mental disturbance is indicator of powerful Raaga Dvesha. 
Gita: 


sia: =¥ =C | c=1 jnhéyah sa nityasannyast 
arias >a rata | yo na dvésti na kanksati | 
fa=al f= WerTaret nirdvandvo hi mahabaho 


aa qatar lb &-3 I || sukham bandhat pramucyate | [5-3] | 


He should be known as a perpetual sannyasi who neither hates nor desire; for, free from the 
pairs of opposites, O mighty-armed, he is easily set free from bondage. [Chapter 5 — Verse 3] 
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Vikshepa : 


¢ Because of Vikshepa, you sit in class, no Jnanam, gets Punyam. 





Mind 


——— 


Shallow Not available 
































¢ Karma Yogena Mala Nivritti. 

¢ Upasana Yogena Vikshepa Nivritti. 

¢ With these 2, student becomes Sadhana Chatushtaya Sampanna. 
e In Rare students, Doshas of Antahkaranam removed. 

¢ Mind then shines. 


¢ Because of committed Pancha Maha Yagya Anushtanams mentioned in Gita Chapter 3 
and 2 types of Upasana — Ishta Devata Upasana and Vishwaroopa Upasana (more 
important), student ready. 


Vishnusahasranama Dhyana Sloka : 
~\ ~\ ba Wein Sie a a i ils ‘+ , ye 
eaRigedcucal Qraanasacdaad llchcahlal ksirodanvatpradese sucimanivilasatsaikatermauktikanam 


OANA ADAM AD _ OM 


FIsSHaaaey: CHCHAMTAHA HAV SCIS: malaklrptasanasthah sphatikamaninibhairmauktikairmanditangah | 


y\ > Tee ay ; subhrairabhrairadabhrairupariviracitairmuktapiyusa varsaih 


Weal a: qaae Raa Tay MSIE: | 2 1 anandi nah puniyadarinalinagada sankhapanirmukundah | | 11 | 537 





Let that Mukunda makes us all holy, Who wears all over his body Pearls made of spatika, Who sits on the 
throne of garland of pearls , Located in the sand of precious stones, By the side of the sea of milk, Who 
gets happy of the white cloud, Sprayed of drops of nectar, And who has the mace , the wheel and the lotus 
in His hands. [Dhyanam 1] 


YW? Mal ats AMAIA lds des GA A AA bhih padau yasya nabhirviyadasuranilascandra siiryau ca netre 
Ua: lz ayaa cell FEA AAA: | karnavasah Siro dyaurmukhamapi dahano yasya vasteyamabdhih | 


~s AS = =; 


Beats TEA Tad GATTI PT edaac: antahstharh yasya vigvath suranarakhagagobhogigandharvadaityaih 
Rat Wed a ayat agg TaTOTA TAI Aaa Nl 2 1 citrarh rarhramyate tarh tribhuvana vapusam visnumigarh namami | | 2! | 


| bow before that God, Vishnu Who is the lord of three worlds, Who has earth as his feet, Who has air as 
his soul, Who has sky as his belly, Who has moon and sun as eyes, Who has the four directions as ears, 
Who has the land of gods as head, Who has fire as his mouth, Who has sea as his stomach, And in whose 
belly play and enjoy, Gods, men birds, animals, Serpent men, Gandharvas and Asuras. [Dhyanam 2] 





¢ If reception and retention of knowledge takes place, Jnanam and Jnana Nishta, 
happens. 


¢ Insome, reception takes place but Vedanta disappears, no retention, Madhyama 
Adhikari. 


¢ Insome no reception + retention — Manda Adhikari. 
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¢ Spiritual gain in Sravanam and Mananam takes me to binary format. 

¢ One with Mala Nivritti and Vikshepa Nivritti is ideal candidate, fittest candidate. 

¢ Others can listen to Sruti as Karma Yoga, as part of Brahma Yagya, will get Punyam. 
¢ Pursuit of Vichara Sagara Grantha is for those rare candidates. 


Kaivalya Upanishad : 


LN bo" he's i’ | | i, 
qT BAT FMT Sela Ph AAA: | na karmana na prajaya dhanena tyagenaike amrtatvamanasuh | 
RU as faled Tera ard Aaa area 3 uv || parena nakarh nihitarh guhayarh vibhrajate yadyatayo visanti |! 31 


Not by deeds, nor by progeny, nor by wealth, but by renunciation alone have some people attained 
immortality. That which the renunciates attain is beyond the heavens, yet it shines in the cave of the heart 
(the intellect). [Verse 3] 





¢ Eke refers to few rare ones. 
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Topic 52: (42) qq 





Characteristics of an er anda materialist: 





¢ Gradual convertion happens from Anadhikari to Adhikari, stages involved. 
























































3 Impurities 
Pamara Vishayi Jingyasu Mukta 
95% 3% 1.5% 0.5% 
































¢ Unique classification in Naishkarmya Siddhi. 040 


Refer to introduction to Naishkarmya Siddhi. 


7 levels of Samsara, Advaita Agyana problem. 








Ignorance of Advaitam is the only problem of Samsara. 





Then alone | become Jingyasu. 


In topic 43 — complaint of Purva Pakshi : Entire humanity committed to only 
entertainment and money. 


Vishaya Sukham Asataha. 

Humanity interested in worldly pleasure, family pleasure. 
All attachments are for worldly Sukham only. 

Bhagavan as a person is also Anatma. 


Anatma Sukham is Bondage. 


Brihadaranyaka Upanishad : 


Anyosou Saha.... Devanam Pashu. 


Taittriya Upanishad : 


Fal Alay Te CHAS Te SATS Sh TST SHS yada hyevaisa etasminnadrsye'nirukte'nilayane'bhayam 
yfast fast or ror re -“ pratistham vindate, atha so'bhayam gato bhavati, 
Tey leis Te - Taatdede He yada hyevaisa etasminnudaramantaram kurute, 





atha tasya bhayam bhavati, tattveva bhayam viduso,manvanasya, 


tadapyesa sloko bhavati |! 3 Il 
54 





When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and 
unsupported, then he becomes free from fear. When however, he makes even the slightest distinction in 


Brahman, then there is danger for him. That very same Brahman Himself becomes the source of fear for 
him who makes a difference and who reflects not. To the same effect, there is the following Vaidika verse. 
[Il — Vil — 3] 





¢ Ishvara as object, Vishaya, Samsara Karanam. 

e Use Ishvara as stepping stone. 

¢ Transcend Ishvara Bhakta Division. 

¢ Vishaya Sukham temporarily allowed Mukti Priya —- Malayalam Magazine Poem : 


Save me from Advaita Vedanta which falsifies my sweet Guruvayurappan, Adharam 
Madhuram, Vadanam Madhuram. 


¢ Everybody interested in Dvaita Sukham only. 
¢ Nischala Dasa gave temporary answer in topic 48 : 


o People love sleep,. Advaita Sukham. 





o Cana person understand limitations of Dvaita Sukham and its perpetuating 
Samsara? 


Mundak Upanishad : 











Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 


tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 Il 


agatarey A WSF HT AAMT: Aad FAAS Il 221 





Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 


knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — II — 12] 





¢ After several Janmas person understands. 
Brihadaranyaka Upanishad : 
OsfInAd, ACAaHh Taaia; AW sara ash, || so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre, 


aAardealtd, htvATeq TarHAaiia, yanmadanyannasti, kasmannu bibhemiti, 
dd vara aa dea, HEATetaavad? tata evasya bhayam viyay, kasmaddhyabhesyat? 


fediaie HO Hafa il 2 Il dvitiyadvai bhayam bhavati | | 2 | | 


He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing else but me, 
what am | afraid of?’ From that alone his fear was gone, for what was there to fear? It is from a second 
entity that fear comes. [1 - 4 - 2] 





¢ How it happens? Psychological journey. 





4 categories of Purusha 





























Vishayi Jingyasu Mukta 


Pamara 

















Purusha 

















Husband Male Human being 043 








1) Pamara : 


One who does not know Veda, does not believe in Veda, outside scope of Veda. 
Doesn't believe in life after death. 

Attached to worldly pleasures. 

Does both Vihita and Nisheda Karmas. 

Jati Brahmana. 

Doesn't follow 41 Samskaras, no religious purification. 

Written off case, irreligious materialistic people. 


Some suffering, turning point required like Arjuna Vishada Yoga. 


ll) Vishayi : 


Has Sraddha in Vedas. 

Uses religion for Artha, Artharthi Bhakti. 
Religious Materialistic people. 

Indulges in Prohibited sense pleasures. 
Does plenty of Kamya Karmas. 

Gets Material pleasures. 

Wants earthly, heavenly pleasures. 


Believes in Veda, next Janma, Punya. 
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¢ Kamya Karma and Pariharas will be effective only if Nitya Naimittika Karmas are done. 
¢ Hence he does Nitya — Naimittika Karmas. 
¢ As by product gets spiritual growth. 


Revision (52) : 
¢ There will be seekers for Moksha at any time in history, rare, few. 


¢ Vichara Sagara will benefit those few. 





Pamara 





Vishayi 
1) Pamara : 


= Jingyasu 
<< Mukta 
e Atheist, nastikas. 


¢ Don't know existence of Veda, don’t accept Punya Papam. 545 


¢ Pursue only Laukika Sukham. 

¢ Non Bakta irreligious materialist. 
Il) Vishayi : 

¢ Accepts Veda Pramanam. 

¢ Science can never prove existence of Brahman with its limitations. 

¢ Hence, Sraddha important. 

¢ Committed to only Artha and Artharthi. 

¢ Bakta, uses Bhagavan and rituals to solve worldly problems. 

¢ Kamya, Parihara Matram. 

¢ Religious Materialist. 

¢ Every Namaskara for joy of sense organs, for Ahamkara and Mamakara. 
Ill) Jingyasu — (Gita — 7". Chapter) 
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Religious, do Nitya Naimittika Karma. 


If you don’t do Nitya Naimittika Karma, Prarabda will get accumulated. 
It is regular religious bathing. 

Pratyavaya Papam if you don’t do Nitya Karma. 

Nitya Karmas done with Materialistic motive or fear. 

Gives Chitta Shuddhi as a by product. 


Nitya Karmas important for Sadhana Chatushtaya Sampatti, Jnana Vairagya 
Sidhyartham. 








Mind must be pure to assimilate teaching. 
47 





¢ Pamara and Vishayi gradually converted to Jingyasu. 
e Nitya Karma increases quantitatively and qualitatively. 


¢ Shastriya Samskaras are generated by Nitya Karma and me become Moksha 
Pradhanam. 


¢ Moksha comes on top list of desires, eats its own specie, other desires. 


¢ How Mandah Jingyasu gets converted to Teevra Jingyasu? Casual — serious — Addicted 
seeker? 


Topic 53 : Subtopic 1 of Jingyasu 


rata 
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Sadhana Panchakam : 


dal ficaaetaal agied oa eaquraal vedo nityamadhiyatirn taduditarn karma soanusthtyatari 
aera FaaaATAGPal: Alctecaeaa | tenesasya vidhiyatamapacitih kamye matistyajyatam, 


Ta aa Ta asa papaughah paridhityatirn bhavasukhe doso nusandhtyatiri 


STAT ATA fe lien Jerdul | ater? II || atmeccha vyavasiyatini myagrhattiirnarh vinirgamyatim. (1) 


Study the Vedas daily. Perform diligently the duties (karmas) ordained by them. Dedicate all those actions 
(Karmas) as worship unto the Lord. Renounce all desires in the mind. Wash away the hoards of sins in the 
bosom. Recognise that the pleasures of sense objects (samsara) are riddled with pain. Seek the Self with 
consistent endeavour. Escape from the bondage of ‘home’. [Verse 1] 





¢ See intrinsic pains involved in worldly pleasure, Dukha Mishritatvam, Atrupti Karatvam, 
Bandhakatvam. 


¢ Vishaya Sukham includes icecream, cinema, finite family relations. 
¢ Any Sambandha = Dvaitam = Dukham. 

¢ Vishaya Sukham, Relationship Sukham, Anityam, Temporary. 

¢ Vishaya Indriya Samyak Vena. 








¢ Vishaya Sukham is born out of contact between me and object of relation. 
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Gita: 


arate Storia ao fazTa vasamsi jirnani yatha vihaya 
Aaa Wella ACSA | navani grhnati nard'parani | 


AAT BITS faa Stott. tatha Saritrani vihaya jirnani 
staifa dara aarfa eat wt 2-221 || anyadni sarnyati navani déhi | | 2-22 | | 


Just aS a man casts off his worn out clothes and puts on new ones, so also the embodied Self 
casts off its worn out bodies and enters new ones.[Chapter 2 - Verse 22] 

~ oO _. ‘s ~ — 4): ce = = = 

GQTeo Beaqat AMT: ye hi samsparsaja bhogah 


¢:Waoiaa aq a duhkhayonaya éva te | 
Blysaaea: Bisa adyantavantah kauntéya 





A ag Tae Ta: UW & RU || _-natésu Ramaté budhah | |5-22| | 


The enjoyments that are born of contacts are only generators of pain, for they have a 
beginning and an end. O son of Kunti, the wise do not rejoice in them. [Chapter 5 — Verse 22] 





¢ Pleasure of Anitya Vastu contact subject to Arrival and departure. 





Lesson No.1: 


¢ Sukham gives Dukham when it goes away. 











¢ World pleasures give pain. 550 








Lesson No. 2: 


¢ Worldly pleasures give pain even when they are there, maintenance of pleasure 
requires lot of effort. 





¢ Yoga problem leads to painful Kshema problem. 








¢ Every rose has thorn in proximity. 


¢ Every pleasure when it ends is a cause of sorrow. 





¢ At time of enjoying, thought in mind, its going to finish soon. 
Example : 

¢ Drinking Cocacola with a straw. 

¢ Tongue forgets to enjoy because eyes are seeing the level falling. 

¢ Imaginary loss deprives us of present Ananda. 


¢ Worldly pleasure in grip of Dukham. 








Lesson No. 3: 


¢ Vishaya Sukham is Pratibimba Ananda, reflected in mind medium. 





¢ Itis original happiness associated with Reflected Medium, hence problem. 








¢ Until we understand Vedanta, Vishaya Sukham is Villain. 





e After understanding, Jnani not against Vishaya Sukham, not trapped. 
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Understands: 


shave Sham 





- Belongs to the world. - Part belongs to Brahman. 
- Not attached - My Nirguna Svarupam 


¢ Paramahamsa is a mythological bird, can separate water from milk. 





Jnani - Separates 














Joy Music 














- Nityam - Anitya 
- My Nature - Not attached to music 




















Very important lesson : 








Lesson No. 4: 
¢ Vishaya Sukham negative until you understand Vedanta. 


¢ After Vedanta, Vishaya Sukham is also Brahma Ananda. 





¢ Any Sukham is my Sukham, my joy. 





e Any joy is Brahma Ananda. 


¢ No division, Akhanda Ananda. 992 


¢ Before understanding Vedanta, Vishaya Ananda is distractive. 

¢ Vastuta Sukha Svarupam Api Brahma Ananda Eva Bavati. 

¢ Even Anatma Ananda is only in association with Brahma Ananda. 

¢ Perishable object is Dukham becomes cause of attachment and sorrow. 
¢ Dukham eva Bavati Sarvada. 


¢ Vishaya Sukham is bondage for Ajnani and freedom for Jnani. 








Lesson No. 5: 


¢ Dukham can’t be avoided by Ajnani because every object has 2 sides, Dukham and 
Sukham. 








¢ lam the only Nitya Ananda, Svarupa Ananda, Brahma Ananda, pure Sat — Chit Ananda. 








Lesson No 6: 





¢ Inthe Anatma, if you want Sukham, have to accept Dukham also. 





Best Example : 


























Body 
Source of Joy until 50 years Source of Sorrow after 50 years 
- Enjoy like Batsman, fielders in life - Pray for leaving without pain. 
- Ayusha Puja - Shashtiabdi Puja 
- Body is Hero - Body is Villan. 553 


























Lesson No. 7: 


¢ Every Anatma is mixture of reflected Ananda and original Dukham, nobody can 
change this fact. 





¢ No Pariharam for Anatma Dukhatvam. 

¢ Today medicine gives replacement parts for body but quality is affected. 
e Anatmas pain can’t be remedied. 

¢ How Vedanta remedies? 


¢ No solution but resolution. 








¢ Sarvam Atma, Anatmatvam Abava. 





¢ Atma Janya Dukham Katham? 


brahmarpanam brahma havih 
brahmagnau brahmana hutam | 


brahmaiva téna gantavyam 


SASISHAATTSIAT ll S-ReV Il brahma karma samadhina | |4-24| | 


Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; by Brahman 
is the oblation poured into the fire of Brahman; Brahman verily, shall be reached by him who always sees 
Brahman in all actions. [Chapter 4 — Verse 24] 











¢ Make Anatma as good as nonexistent. 





Example : 
¢ Sun Rises, Stars fade away, as good as nonexistent. 
¢ Atma Jnanam comes, Anatma stars as good as nonexistent, Mithya. 


e Sun = Advaita Atma Jnanam. 











¢ No other way. 
Mundak Upanishad : 


Ad: hdd | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 


Sq AAS. aaa TAB 221 tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 II 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — II — 12] 





e In Vaikunta, Anatma is there. 








¢ Anatma Mithyatva Nishchaya only solution. 








Revision : 
¢ Mumukshus will always be there. 


¢ How are they generated? 555 








Humanity 








——————S ess 







































































Pamara Vishayi Jingyasu Mukta 
- Nastika - Astika - Whoami. - |am Advaita 
- Only Atha Kama Atma. 
Prapti. 
- Materialist 


¢ Convertion happens after diagnosis of problem of Samsara. 











¢ 7 stages discovery. 


(1) 


(11) 


(III) 








Advaita Atma Truth 














Agyanam 














Advaita Atma converted to 


Dvaitam Duality 








|! 








Raaga Dvesha 














Foundation 
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(IV) 





























ff Pravirtti Go after Raaga 
Karma Nivritti Go away from Dvesha 


























| 


Punya - Papam — Karma Phalam 


Sharira Grahanam 


! 


Dukham / Sahara 















































Yatra Yatra Shariram, Tatra Tatra Dukham, Pratibhasika Sukham. 
Sukham will be spoilt by imagined future Dukham or Actual Dukham or Actual Duham. 
Yatra Yatra Shariram, Tatra Tatra Dukha Anubhava. 


We can never eliminate old age, disease, death, no remedy. 


indriyarthésu vairagyam 


anahankara é@va ca | 


jJanmamrtyujaravyadhi 


23-3 ll || duhkhaddsdanudarsanam || 13.9 6§7 








Seven Stages : 


¢ Foundation of Samsara is Advaita Atma alone. 





Agyanam 








’ 





Dvaitam 








' 





Raaga Dvesha 








' 





Karma 








’ 





Phalam 








’ 





Shariram 








’ 








Dukham 











Will have to be experienced 








¢ Vishayii — will work for removing Atma Agyanam by Atma Jnanam. 


¢ Therefore interest in Atma Jnanam to eliminate 7 storied Samsara will be there in 


Mumukshus. 
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Mundak Upanishad : 


| Oda | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 


tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham Il 12 Il 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — II — 12] 





¢ Vishayii converted to Jingyasu. 
¢ Swamiji shows 7 stages starting from Atma Agyanam. 


¢ Nishchala Dasa goes from bottom to top, reverse order. 















































Dukham 
{ 
Shariram Agyanam 
{ t 
Karma Phalam Dvaitam 
| I 
Karma — Raaga - Dvesha 








e All stations must be clear. 559 


¢ However you remedy problems of Shariram, Janma, Mrityu inevitable. 


¢ Medicine, drugs, solve problem partially, temporarily. 


¢ Astrologer gives temporary solution. 


Partial, temporary solution Total, permanent solution 


jatasya hi dhruvo mrtyuh 
dhruvam janma mrtasya ca | 
tasmad apariharye rthe 


na tvam Ssocitum arhasi | | 2-27 | | 





¢ Vishaii recognizes 7 stages. 
¢ 7 stage Dukham over. 
6' stage : 


¢ Viveka Bavati — discovers fact, sorrow can’t be totally eliminated. 
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¢ Dukham Na Nivarteta, as long as | am in A format. 
¢ Remain as Jiva identified with body. 
¢ Dvaita Nishta Jivaha. 

Chandogya Upanishad : 


maghavanmartyam va idam Sariramattam mrtyuna 

tadasyamrtasyasarirasyatmano dhisthanamatto vail 

sasarirah priyapriyabhyam na val saSarirasya satah 
MATAR TS ALESHA a priyapriyayorapahatirastyasariram vava santam na 


Prats Eger: i ¢. | priyapriye sprsatah || 8.12.1 || 


Indra, this body is mortal. It has been captured by death. Yet it is the base of the Self, which is immortal 
and formless. One who has a body is subject to both happiness and unhappiness. In fact, there is no end to 
happiness and unhappiness so long as one has a body. But when a person is free from the body, nothing 
good or bad can touch him. [8 - 12 - 1] 








¢ As long as Abhimana is there, Dukham is there, sorrow will not go. 











¢ Proved experientially, confirmed by Shastra. 





¢ There is no freedom from Sukha — Dukha pair for Jiva associated, identified with 
body. 
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Freedom from 


| 


Priya Apriya 


Favourable condition Unfavourable condition 



































¢ Khatta — Meetha! 

¢ Only person who is Asharira Atma Nishta, discovered Asharira, Advaita Atma has no 
Priya — Apriya conditions in Atma. 

¢ Asharira Atma = Ananda Atma Nishta. 








Anvaya : 

¢ Deha Sharira Satve — Dukha Anubhava Satvam. 
Vyatireka : 

¢ Deha Sharira Abhava — Dukha Anubhava Abhava. 





¢ By showing Anvaya Vyatireka, association with pleasure and pain, dissociation from 
pleasure and sorrow, as said in Sruti, one gets Mukti. 








¢ Logic — why all bodies are a mixture of sorrow and joy? 


¢ Everybody is created out of Punya — Papam mixture. 





¢ Indra, Manushya, Animals. 








¢ Only there is variation in Papa — Punya proportion. 


e It may take 10 years to realise each stage of discovery of 7 stages. 





¢ Deva Shariram also mixture of Punya — Papam. 











Normal misconception 


7 


























Devas Manushya Lower Animals 




















Only Punyam Mishram Only Papam 














- Goto the Loka and Live 
permanently. 
- Vaikunta. 
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Indra frightened by Asuras and Tapasvins in Bhu Loka. 
Sends Ramba, Urvashi. 
There is jealousy, emotional problems in Devatas also. (Fear, insecurity, Jealousy). 


Going to another Loka not a solution. 











As long as Jiva Bava, Sharira Sambandha will be there. 








Indra — Raja of Deva Loka afraid of loosing post as said in Puranas. 
Bhagawan takes Avataram and releases Indra from Asuras. 

Hence, becoming Indra also is a problem. 

Danas and Daityas trouble Indra. 

Devas also suffer pain, its lingam referring to Papam. 


How to solve the interpretational problem in Vedas? 
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2 Sruti statements 











- Second Set 


ivan sua - Devas have only Sukham 
5 5 Brihadaranyaka Upanishad : 
problems. 


- Chapter 1-—5-20 


- Have Papam Sambanda - No Papam Sambandha. 




















Brihadaranyaka Upanishad : 


HesIeda UragHaed cd: WOT Hiatt: A a ca: adbhyascainam candramasasca dalvah prana avisatl; sa vai dalvah 
UU 4: GaVasaea a cad, Hal a Rea; prano yah samcaramscasamcaraméca na wathate, atho na risyati; 

a valaceaary AcdleAalAlcAl ata; set Cada &:; sa evamvitsarvesam bhitanamatma bhavati; yathaisa devataivam sah; 
Jat saat Aarier Teale, yathaitam devatam sarvani bhutanyavanti, 

Ud Salada Hallet Toad led | dq feuds: Well: evam haivamvidam sarvani bhutanyavanti | yadu kimcemah prajah 
Maled, AHara dqsiatd, GeaqAaa Teal, socanti, amaivasam tadbhavati, punyamevamum gacchati, 


a & F tdlel WT Weld Il 20 II na ha vai devan papam gacchati || 20 | | 


The divine vital force from water and the moon permeates him. That is the divine vital force which, when it 
moves or does not move, feels no pain nor is injured. He who knows as above becomes the self of all 
beings. As is this deity (Hiranyagarbha), so is he. As all beings take care of this deity, so do they take care of 
him. Howsoever these beings may grieve, that grief of theirs is connected with them. But only merit goes 
to him. No demerit ever goes to the gods. [1 - 5 - 20] 965 





Mimamsa Rule — 50.11: 


Can't accept both, reject both. 


If Contradiction between Sruti and Smriti, interpret Smriti according to Sruti. 


i - : 






If 2 Sruti statements contradict, use one which has Nyaya, logical support. 


























Sruti 
Nyaya Sahita Nyaya Rahita 
Accept Re-interpret to have alignment 











Deva Shariram 


— 


Kevala Punyam Mishram 


























Every Shariram born out of Punya Papam Mishram. 








Deva Shariram also Mishram. 
Sanchita Karma also is Mishram. 
Kevala Punya Phalam not logical. 


Brihadaranyaka Upanishad has to be re-interpreted. 








Deva Shariram predominately has Punyam, very little Papam. 





Brahma Loka Higher Lokas 





- 99% Punyam - Higher Punyam 


Add Adjective : 
¢ “Adhikam” predominately in Brihadaranyaka Upanishad statement. 


Nishchaladasa gives another interpretation : 
¢ Devatas don’t get Papam generated by Deva Shariram because Shariram aquired 
through Punyam. 
¢ Only Manushya Shariram qualified to aquire Punyam + Papam. 





¢ Karma Adhikara Abava, Indra can’t get Papam generated by Indra Shariram. 











¢ He gets Papam by previous Manushya Shariram. 


Revision (46) : 


















































Humanity 
Pamara Vishayi Jingyasu Mukta 
- Don’t accept - Use Veda for - Vicharasagara — - Vicharasagara 
Veda, Moksha. Artha, Artharthi. relevant. not relevant. 
- Vicharasagara not - Vicharasagara 
relevant. not relevant. 
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¢ How Jingyasus are generated out of Vishayii? 











Vishayi do Karmas 


See 














Kamya Prayashchitta Nitya Naimittika 

















Do out of fear, not to get 
Pratyavaya Papam. 








¢ Vishayi gets transformed to Jingyasu by thinking. 








Cause of Samsara 7 levels 


(1) Dukham 


(11) Sharira Sambanda, Abhimana 





























¢ Jeeva Bhava = 1am Sharira (Gross + subtle + causal). 


¢ Any Sharira Sambandha gives Dukham (Deva, Manushya, Pashu) 





¢ Logic: 


Every Sharira originates from Punya Papam. 








¢ Jiva who realizes | am beyond Punya Papam, Anyatra Dharma — Adharma — realizes 
self like Nachiketa. 
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Katho Upanishad : 





¢ Punya Papam get gradually released in life soan of 100 years like insulin machines. 
¢ Every Sharira has implant of Punya — Papam. 
¢ Hence every Shariram will give Dukham and Sukham, including Deva Shariram. 
Brihadaranyaka Upanishad : 
¢ Sruti not against logic, reasoning. 
Katho Upanishad : 


Sa tvam-agnim svargyam-adhyesi mrtyo 
prabruhi tam sraddadhanaya mahyam, 
svarga-loka amrtatvam bhajante 


etad dvitiyena vrne varena II 13 Il 


O Death! Thou knowest the fire sacrifice which leads to Heaven ; explain that to me, for | am full of faith, 
that (fire) by which those who aim at the attainment of heaven, attain immortality. | pray for this as my 
second boon. [I —1-— 13] 069 





¢ Devas are immortal. 
Gita: 


d d yet epiesish faa 
efay guy Aaah fatima 

ud Sarasa: 

Tad BARA SAKA il 2-22 


te tam bhuktva svargalokam visalam 
ksiné punyé martyalokam visanti | 


évam trayidharmamanuprapanna 


gatagatam kamakama labhante || 9-21 | | 


They, having enjoyed the vast heaven world, when their merits are exhausted, enter the world 
of the mortals; thus abiding by the injunctions of the three (Vedas), desiring (objects of) 
desires, they attain to the state of going and returning (Samsara). [Chapter 9 — Verse 21] 

















Mortal 
- Gita 
- Logical 
- Accept 
- Atyantika Amrutatvam 
- Mukhya 














Immortal 








- Katho Upanishad 

- Longlife, figurative immortality 

- Gauna Amrutatvam 

- Apekshika Amrutatvam not 
Mukhya Amrutatvam. 

- As thoughts immortal 
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¢ Interpretational principle called Mimamsa. 

¢ Devas don’t get Papam. 

¢ Devas don’t have Karma Adhikaritvam. 

° No eligibility to produce Punya Papam through Karma. 


¢ Only in Manushya Shariram Jivas have ability to get Punya Papa karma Phalam. 






































Example : 
Cows Milk 
Cow Owner 
- Does not know if milk used for - Punyam goes to owner for doing 
coffee / Tea / Rudram. Rudra Abhishekam. 
- No Punya Papam. 











¢ Karma Adhikara Yogyam Shariram Manushyam Eva, Na Itaratu, Deva, Tirya, Adhi 
Shariram. 


¢ Punyam by Devata Shariram will not be there at all. 
¢ Devatas will get Papam by their Purva Sharira Kruta Papam. 
¢ Total negation of Papam not intention of Brihadaranyaka Upanishad. 


¢ Before Acquisition of Deva Shariram, had previous Janma. 571 


¢ Did Shubha, Ashubha Karma. 


¢ Every saint has past, every sinner has future. 














¢ Both have done Punyam and Papam in previous birth and will reap the fruits. 
¢ Similarly Devas. 
¢ Asuras imprisoned Devas, Lord takes Avataras to free them. 
Conclusion : 
¢ Deva Shariram Mishra Karma Phalam Eva. 


¢ Punya Papam alone determines bodies in different Lokas. 


ret | 
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3 Sharirams 

















Deva Manushya Tiryak 





| 











Higher Intermediary Lower 





- Insects - Cow, Goat - Move in Sky - Tiger 


- Mosquitos - 4Legs with wings. - Wild Animals 
- Domesticated 
Animals. 








¢ Animals have more pains, no freewill, do not have big Ichha, Jnana, have no Kriya 
Shakti to remedy Papams by doing Prayaschitta. 











¢ Animals have predominantly Papa Karma Phalams, little Punyam. 
¢ Dogs in Cinema actors house have comforts, family pleasure. 
¢ Grossest physical Phalam = Animalistic pleasures. 


¢ Papam, Punyam not born out of Karma of this Janma, but from previous Manushya 
Shariram. 
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e Every animal, mosquito had previous Manushya Janma. 
Logic : 


¢ Animal determined by karma done in previous Manushya Shariram. 





Tiryak — 2 meanings 


SSS Se 


Insect - All bodies other than Deva, 
Manushya Shariram. 
- Pashu, Pakshi, Vyagaraha. 



































Conclusion: 


¢ Every single body — celestial, Human, Animal including Chatur Mukha Brahma is Punya 


— Papa Karma Phalam. 
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e¢ Internal secondary differences exist in their proportion of Punya Papam. 
¢ Uniformally, they are all Mishra Shariram only Visarjanam. 


¢ Papa Upasarganam, Visarjanam — Papam very less and Punya Atishayam — 
predominantly is Deva Shariram. 


¢ Figuratively Upachara, not factually. 
Example : 
¢ Brahmana Pradhana Grammam. 
¢ Village dominated by Brahmanas. 
¢ Chatri Nyayena, Sapta Parni Nyayena Upacharyate, Natu Vastavaha. 


¢ Upachara means nonfactual. 





¢ Body of Animal — deficient in Punya. 


¢ Uttama Manushya Shariram — Divine man, walking God on Earth. 575 





Man 














Man Man 








Animal Man 








God Man 











Like Cobra, Poisonous 








¢ As long as Deha Abhimana, body Sambandha is there, can never avoid Dukham. 


e Yatra Yatra Shariram, Tatra Tatra Dukham. 


¢ What is next discovery of Vishaii before becoming Jingyasu? 











3 discoveries 
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Dukham = Samsara 











Dukham till Sharira 
Sambandha Is there 








Sharira Sambandha is 
because of Punya Papam 97 











As long as Punya Papa Karma is there, so long Sharira Sambandha will be there, can’t 
avoid. 


Following discovery takes place after repeated thrashing in life : 








For all living beings, they own body and body, Sambandha is the result of Punya 
Papam which they have earned in previous Janma. 








No 15' Janma, Jiva is Anaadi, because of ignorance. 
In Avani Attam Say : 
Anaadi Vasanaya... 


Journey from beginningless time, Vasanas package bigger than galaxy. 








If Shariram should end, Karmas should be destroyed before Moksha. 








Without Dharma — Adharma, Punya — Papa Nivritti, Sarva Nasha of Shariram not 
possible. 


Current death not final death. 
Final death, when all Karmas gone. 


Because of Prarabda, separated from current body without consultation. 








Without destruction of all Karmas no Moksha. 








No Sharira Sambandha or Abhimana Nasha can take place totally. 


Next project — Karma Nasha. 


O// 


Revision (47) : 








Nishchaladasa says some rare people diagonose problem of Samsara and arrive at 
conclusion that Samsara is only because of Advaita Atma Agyanam. 








Only when person is convinced totally that Advaita Atma Agyam alone is Samsara 
Karanam, then alone will he seriously try to remove Advaita Atma Ajnanam. 


When he develops desire for Advaita Atma Jnanam, he becomes Jingyasu. 
He is no more Pamara, Vishaii but Jingyasu. 
Vichara Sagara becomes only relevant thing in life. 
Everything else is non-relevant. 
Read Buddhas Biography : 
When he had serious question about life - palace, family, became irrelevant. 


Renounced everything in search of truth of self and universe. 








When Jingyasu becomes intense, only relevant thing is source of knowledge. 








Vicharasagara — is Pramana Grantha, therefore relevant. 


Process of obtaining Jnanam is in 7 stages. 


|) Samsara defined as Dukham. 


Il} Dukham because of Sharira Sambandha. 


Ill) Sharira Sambandha because of Karma Sambandha. 


How much Karma is there in my account? 578 


¢ Is it possible exhaust all Karmas. 

¢ We will replenish Karma more and more. 

¢ As long as Raaga Dvesha, we will keep producing Punya Papa Karmas. 
¢ Karma Sambanda because of Raaga Dvesha Sambanda. 

¢ Prarabda Nasha.... Jayate Eva? 


¢ (Can we manage to exhaust Sanchita? 





¢ Reducing Prarabda. 








¢ Agami growing. 





¢ Negation of Punya Papam only by elimination of Raaga Dvesha. 
IV) 





¢ Raaga— Dvesha whips person to go after, Pravirtti and go away Nivritti. 











¢ No Punya — Papa Nivritti without Raaga — Dvesha Nivritti. 579 








¢ Exhaustion of Punya Papa is not logically possible. 


¢ Get discriminative knowledge in the next stage. 











¢ With current body can exhaust Prarabda Bhoga but Agami is added. 








Human beings have 


re 























Advantage Disadvantage 
| | 
- Can exhaust Prarabda - Generate new Agami 
- Raaga - Dvesha 
- Attachment - Aversion 
- Like - Dislike 




















e Likes and dislikes Saturate human mind. 








¢ Personality — what | search as likes and dislikes. 








¢ Don’t attack Karma but attack Raaga — Dvesha. 


Sioa eT AD indriyasyéndriyasyarthe 
=< Ss at Aare2tat | ragadvesau vyavasthitau | 


aia qaTantra tayorna vasam agacchet 
dt aa aRaeaAat iW 8-aett || tau hyasya paripanthinau | | 3-34 [deo 














¢ Without elimination of Raaga Dvesha Karma will be replenished continuously. 





¢ Total Karma Kshaya wont take place. 
5¢ Subtopic of topic No. 53 : 








¢ How Raaga Dvesha pair is generated in the mind? 


e tis generated because of Mohaha, delusion, technically called Shobhana Adhyasa, 
false superimposition subjectively generated. 


























World Divided 
es 
; iietinn - Ashubha 
- Nishta 
- Anishta 
- Favourable 


- Unfavourable 
- Source of pain, sorrow 
- Dvesha 


- Source of peace, security, 
happiness, comfort. 
- Raaga 
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| subjectively superimpose, project on wife, house, situation happiness, not a fact. 








24 capsule of Vedanta : 


| am the only source of peace, security, happiness, comfort. 








Once | have projected happiness on Anatma, want to possess. 


Every love story is story of successful delusion. 








Romance means Shobhana Adhyasa, Mohaha, Delusion. 








24 Shobhana Adhyasa : 


Similarly, object, person, situation is a source of pain. 








World neither source of happiness or unhappiness, is the ultimate truth. 


World becomes Ishta, Anishta Sadhanam by Shobhana Adhyasa, misconception. 











2 misconceptions — 
Shobhana Adhyasa 


—— 


Raaga Dvesha 


Like Dislike 









































Viveki understands Adhyasa very well. 
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icchadvésasamutthéna 
dvandvam6Ghéna bharata | 
sarvabhutani sammoham 


sargé yanti parantapa || 7-27]|| 





Every living being born with instinctive delusion. 
As child cry for toys and if we get one, we are happy. 
Mother takes a bag of toys to keep child happy for 30 minutes. 


Our body also a toy, wife, parents, all toys which last longer. 








We are searching for a toy to keep us permanently comfortable. 


| have to be comfortable with me as | am, as Atma. 








Lesson is gradually discovered. 


Once Shobhana Adhyasa is there, we start projecting Raaga, Ishta projection and 
Dvesha, unfavourable projection. 


It is universal, common to all Pranis, Animals, Manushya, Devatas. 


All have Ishta, Anishta. 583 








Without elimination of Raaga Dvesha, we wont drop emotional crutch called world 
which is riskiest thing in life. 








We have to remove Shobhana Adhyasa. 


Next level of discrimination. 


= 
orc 


‘ot 


7] 4 GO 











Sukham Adhyasa comes from the world because | see world as 2™ entity separate 
and different from me. 








As long as Dvaita Bhavaha is there, Raaga Dvesha will be there. 
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Brihadaranyaka Upanishad : Chapter 1 — Section 4 — Purusha Vidha Brahmana 


OsfInAd, ACA Taaia; AW saaratt ash, || so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre, 
UAardealtd, htvHTeq TIAA, yanmadanyannasti, kasmannu bibhemiti, 
dd Vasa Aa dag, HEATECAACAA? tata evasya bhayam viyay, kasmaddhyabhesyat? 


fede sa Hata il 2 il dvitiyadvai bhayam bhavati | | 2 | | 


He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing else but me, 
what am | afraid of?’ From that alone his fear was gone, for what was there to fear? It is from a second 
entity that fear comes. [1 - 4 - 2] 





¢ Dvitiatmai Bayam Bavati. 
¢ Brahmaji started life with fear and discomfort. 


¢ Genetic problem. 





2™¢ thing - Afraid 














Not getting that Not loosing that 


Anishta Ishta 





























¢ Object of dislike — fear of arrival. 
¢ Object of like — fear of loosing. 
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During Vacation 








eT 








Want some to come 














Don’t want some to come 














They don’t come 

















They come 











e¢ Dvaitam is Samsara Karanam. 














Dvaitam 














Shobhana Adhyasa 














Raaga Dvesha 














Karma 








¢ 2°¢ capsule forgotten, wont get alzmeirs, my subjective projection. 








¢ Dvaita does not create problem, Dvaita Sanga creates problem. 








Vivekachoodamani : 





Ahamkara Vasana 








—_>» 











Vishaya Chint 





ad —>, 








Bahya Kriya 
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¢ We go on thinking of arrival and departure of 2" thing as object, separate from me. 
¢ Dvaita Sankalpa, Jiva Srishti creates problem, not appearance, Ishvara Srishti. 


¢ Dvaita Satyatva Buddhi creates problems, Dvaita Anubhava does not create problem. 





¢ Dvaita Satyatva problem and consequent Sankalpa creates problem. 








Problem : 
¢ Dvitiatmai Bayam Bavati. 
¢ In Sushupti we are in Dvaita Ananda Svarupa — No delusion. 
¢ Kama, Krodha, Adhi because of Bheda, Dvaita Bavaha. 
¢ Bheda Dhi Nibandana. 
¢ Bheda caused by Aviveka, can’t destroy independently. 
¢ Require Shastra. 
Mundak Upanishad : 


Wet Sh HAP Ma AdcH eae: Hea | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
agar a Wee 3 STAT: Aras Sasa Il 22Q]I tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 II 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — Il — 12] 





¢ All these are commentary on above verse by Sruti, Yukti, Anubhava to be diagonosecd?8/ 


Unless diagonosis is done by individuals mind, discovery of Advaitam not possible. 


¢ 24 body, mind, universe is Satyam and different from me is the problem. 
Example : 


¢ Bird looks at Mirror, sees reflection. 


























Action 
Pecking Kissing 
| | 
Dvesha Raaga 











Once bird realizes 2" one neither different from me or separate from me, it attains 
Moksha. 


¢ We Pity bird but don’t realise we are in same situation in our life. 
¢ 2°¢ one real and different from me does not exist. 
¢ What is the truth? 


Hol aarmde wey maya tatamidam sarvam 
SRICSaTRHIAAT jagadavyaktamartina | 


Aesata aayata matsthani sarvabhatani 


A ae asaatée7a: ul @en na caham tésvavasthitah || 9-4 | $88 





All this world (universe) is pervaded by Me in My unmanifest form (aspect); all beings exist in Me, but | do 
not dwell in them. [Chapter 9 — Verse 4] 


a a Aweaatia yatta na ca matsthani bhatani 
qQzaq HA RTA sat i pasya mé yOgamaisvaram | 


HdAda A Hdtet: bhatabhrnna ca bhatasths 
FAATA HAATSasS: UW SI mamatma bhutabhavanah || 9-5 | | 


Nor do beings exist (in reality) in Me, behold My divine Yoga supporting all beings, but not dwelling in 
them, |am My Self, the efficient cause of all beings. [Chapter 9 — Verse 5] 








¢ Advaitam is the truth we do not know. 


¢ Dvitiyam Vastu Avabadhyate person concludes wrongly like birds that 2" thing is real 
and different from me and gets into delusion. 








¢ Ishta Satyatva Buddhi and Anishta Satyatva Buddhi, Dvitiya Vastuni — 2 bound to come. 
¢ Jnani experiences Dvaita Prapancha. 
¢ Dvaita Anubhava does not stop. 
Remember : Dakshinamurthi Stotram : 
fAMeago PQUAA ase dead fAsieaela visvandarpana drsyamana nagari tulyam nijantargatam 
ULdeaNeAat Aa safeNtargd wentaar pasyannatmani mayaya bahirivodbhitam yathanidraya | 


Teasepea UNIeAA LaeAAA area yassaksatkurute prabhodhasamaye svatmaname vadvayam 
ace seas aay sa sft afeurades il § tasmai Srigurumurtaye nama idam sri daksindmirtaye || 1 || 








He who experiences at the time of realization his own immutable Self-in which the Self alone plays as the 


universe of names and forms, like a city seen in a mirror, due to the maya power as though produced 
outside, as in a dream, to him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 1] 








¢ Aim: Not eliminating Dvaita Anubhava but Dvaita Satyatva Buddhi that it is real and 
exists separately from me, then world is not binding. 











¢ Svavarupe Meva Tu... 





¢ |see world as my own glory. 











Kaivalyo Upanishad : 


Taq Gad aid a ad ofasar | mayyeva sakalam jatar mayi sarvamh pratisthitam | 
at ad oa aa agemereraer ii 28.1 || mayi sarvamh layarh yati tadbrahmadvayamasmyaham |! 1911 





¢ No Jnani will have rise of Ishta Sadhanata or Anishta Sadhanavata. 


¢ Nobody will run after mirage water after knowing mirage water as mirage water. 


e After knowing experience of Mirage water is false, mirage water will continue to be 
experienced, Phenomenon which we can't stop. 


¢ Let Anubhava continue but | won’t run away after the mirage water. 
¢ Don't have Ishta Sadhanatva Buddhi or hatred for Mirage water. 


¢ Psunami will drown me... 590 


lam not afraid of mirage water. 
Ishta Sadhanam -— definition : 


Anukula — favourable, Sukham Sadhanam, source of comfort, feel good factor, means 
for happiness. 


Anishta Sadhanam : 


Pratikoolam, Dukha Sadhanam, unfavourable, source of sorrow. 








In Advaitam, there is neither Ishta or Anishta Sadhanam as there is no 2" thing at all. 





Ones own nature of Advaitam is not means of Sukham or Dukham. 
Atma not Sukha Sadhanam, not means of happiness, it is happiness itself. 
Means of happiness never is happiness, it is happiness itself. 


Means of happiness never is happiness. 


- Not happiness - Happiness 


- Money, house - Nature, Svarupam 
- Always different from end. - End 





Atma not means of happiness but end which is happiness itself. 
Do Mananam for one week. 


Atma is the end called happiness itself. a 








¢ Ataha Svasvarupa Avagathena Vastuni.... As long as you see 2" thing which is real 
and different from you, as real, Satvatvena Vastu, then pecking, kissing world will 
come. 


¢ Dvesha Buddhi, Raaga Buddhi will happen because bird mistakes other bird as real 
and different. 











¢ Peck, kiss, 2 ideas will definitely come as the case may be. 


Sukha Sadhane Dukha Sadhane 





- Raaga Buddhi - Dvesha Buddhi will come 


¢ Akhanda... Svasvarupa — Vastu Sankalpa. 











¢ Problem is Sankalpa preoccupation. 





¢ Seeing object will not create problem. 





¢ Window shopping not problem, after window shopping, few items will enter and 
remain in the mind. 











¢ Object occupies mind. 


dhyayato visayan pumsah 


sangastésupajayate | 


sangat sanjayate kamah 


BIATehrat SPaAstad = 2-& 2 || kamat krédhd'bhijayaté | | 2-62 II. 








¢ Objects occupy mind when you sit for Nididhyasanam. 





¢ Dvaitam not Samsara. 





¢ Dvaita Sankalpa is Samsara. 








¢ Vastu Sankalpa eva Samsara. 








¢ Dvaita Vastu, Atiruktam, seen as different from Atma and as real. 








¢ What type of Atma? 


e Atma which does not require Sankalpana as it is myself. 








¢ !|amso wonderful, no Sankalpa is required. 
1) Akhanda Anandaha : 
¢ Undivided eternal Ananda, Tara Tamya Rahita Ananda. 
Il) Advitiya : 
¢ Secondless, matchless 
lll) Asanga : 
¢ Without Sangha, attachment 
IV) Chidrupa : 
¢ Of nature of consciousness. 


¢ Other than Atma there is no second thing. 
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¢ The moment you dwell upon 2" thing, it creates Samsara. 
¢ |drik Bheda Buddhi Antara. 


¢ Without elimination of Dvaita Sankalpa, Anukoolya, Pratikoolya Buddhi, Shobhana 
Adhyasa will never never go. 








¢ Dvaita Nivritti Is our alm. 


¢ How to do Dvaita Nivritti? 





¢ Teaching is over in 7 steps in the diagonosis of Samsara itself. 
Revision (48) : 
¢ Atma-—Sukham, Nityam, Svaprakasham, Aparam, Budhya Buddhir Sakshi. 











¢ Svasvarupam, Sukhasyava, Dukhasyava. 
¢ Done by Vedic student with help of Veda Pramanam. 
|) Samsara Dukham because of Sharira Sambandha. 
Il) Sharira Sambandha because of Punya — Papa Karma Sambandha. 
Ill) Punya — Papa Karma Sambandha because of Raaga Dvesha Sambandha. 
IV) Raaga Dvesha Sambandha because of Anukoolya Pratikoolya Buddhi. 
¢ Shobhana Adhyasa. 
V) Looking at 2" thing as favourable, unfavourable. 
VI) Dvaita Darshana alone cause of Moha — delusion. 


¢ Anubhava not problem, Jnani also has Dvaita Anubhava. 594 


¢ What is the intellectual conclusion that he makes is important. 





¢ Moha is caused by wrong conclusion. 











¢ Akhanda — Ananda, Advitiya, Chidrupa Sva Svarupa Atirikta. 


¢ 2°¢ thing, other than the wonderful me which is Asanga, Chidrupa etc. 





¢ Vastu Sankalpa is the problem of Dvaitam. 











Vivekachoodamani : 
¢ Vishaya Chinta is cause of Samsara. 
¢ Keep on thinking about an object. 
Gita — Chapter 2: 


ATA © aaa: dhyayat6 visayan purmsah 


SHETTISIAA | sangastésupajayateé | 
aaicaarad chiA: sangat sanjayate kamah 


BIAGHA SRSA WU R&R || kamat krddho'bhijayate | | 2-62 | | 





¢ Kama, Krodha not Dvaitam Darshanam but Sankalpana, seeing Dvaitam as real, 
different from me. 


¢ If anything can have value addition or deletion it is cause of Samsara. 595 


¢ Idrik Bheda Buddhi Aantara Anukoolyam — Pratikoolya, Shobhana Adhyasa can’t go. 


¢ Without elimination of Dvaitam, Shobhana Adhyasa can’t go. 


ee ee ee ee 





- Favourable - Unfavourable 
- Adds to my happiness - Takes away my happiness 


¢ Shobhana Adhyasa will not go. 
Taittriya Upanishad : 


yada hyevaisa 

etasminnadrsye'natmye nirukte'nilayane bhayam 
ataved aoa | | 312T aaa Jal stata pratistham vindate | atha so'bhayam gato bhavati 
aal eaag wats ate Peat yada hyevaisa etasminnudaramantaram kurute | 

atha tasya bhayam bhavati tattveva bhayam 
netumeeet aqaera 2arPl stafa i211 | viduso'manvanasya tadapyesa sloko bhavati || 3 | | 


When this seeker attains the fearless oneness with Brahman who is invisible, incorporeal, inexplicable and 
unsupported, then he becomes free from fear. When however, he makes even the slightest distinction in 
Brahman, then there is danger for him. That every same Brahman Himself becomes the source of fear for 
him who makes a difference and who reflects not to the same effect, there is the following Vaidika Verse. 
[2-7-3] 
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Brihadaranyaka Upanishad : 


asfanAd, AtAarTh Taaia; A sara ash, || so'bibhet, tasmadekaki bibheti; sa hayamiksam cakre, 
GAerdealitd, HtAleq TarHAatia, yanmadanyannasti, kasmannu bibhemiti, 
dd Vasa Fa day, HEATECAAVAA? tata evasya bhayam viyay, kasmaddhyabhesyat? 


fedrie sa Hata il 2 il dvitiyadvai bhayam bhavati | | 2 | | 


He was afraid. Therefore people (still) are afraid to be alone. He thought, ‘If there is nothing else but me, 
what am | afraid of?’ From that alone his fear was gone, for what was there to fear? It is from a second 
entity that fear comes. [1 - 4 - 2] 





Next stage : Very important 
e How can! remove Dvaitam and abide in Advaitam. 
Vil) 


(7) sayeaia: Seretararearra sft Panera waa “wa fe daha wale 
areaz sae fast,” (Ff. 2%. @¥) aa arate MT Tareasraqcqeaq” (FT 


¥.3.32) “ada aga Feats aealtara Aer” (F ¥-3-20) FeaTeqTea sya: 
Meets wHhagdiqaqedade sd staaled wastage 
TACT ST TATA PSA 





¢ Why Dvaita Darshanam happens? 
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Idrik Bheda Buddhi : 
e As mentioned above, 
¢ Bheda Bavana Svasvarupa Atikrita Satyam Bheda buddhi. 
¢ Svasvarupam Agyanat Jayate. 
¢ Dvaita Buddhi takes place because of self ignorance only. 


¢ Moola Agyanam, Moola Avidya, Maya Svabavarupa Agyanat — because of ignorance it 
is born. 





¢ Dream Dvaitam born moment | forget my waker | which is covered by sleep, Tamo 
Guna. 











¢ Waker = Avrutam = Sleep = Tamaha. 





¢ Covering of waker nature causes preparation of Dream Dvaitam. 








¢ Similarly covering of Brahman nature causes projection of waker Dvaitam. 





¢ Jayate, Dvaitam is projected. 

¢ This discriminative knowledge happens in final stage. 

¢ This conclusion can never be made by myself without Shastra. 

e¢ Jagrat Prapancha is Adhyasa. 

¢ Wecan never know without Shastra Pramanam. 

¢ Svapna Prapancha is Adhyasa, we know because we naturally wake up from Svapna. 


¢ We don’t wake up naturally. 598 


¢ Therefore we will never know it is Adhyasa. 

¢ Only Shastra has to explain. 

¢ Final stage arrived at with the help of Shastra Vakhyam. 
Brihadaranyaka Upanishad : Maitreyi Brahmanam 
aa Te qaatTAa sata ateaat sat Rrra, yatra hi dvaitamiva bhavati taditara itaram jighrati, 
aieat Sat Geaia, afeaat Sats ota, taditara itaram pasyati, taditara itaram érnoti, 
afeat satAattaata,. ateat sate Aa, taditara itaramabhivadati, taditara itaram manute, 


aigat sat Taesteta; taditara itaram vijanati; 

aa al 3tea Saaearsarsidiesrat yatra va asya sarvamatmalvabhuttatkena 

a Tera, daha & 0724, kam jighret, tatkena kam pasyet, 

deha & Meta, deha SaASstaacd, tatkena kam srnuyat, tatkena kamabhivadet, 
aeha & edie, deha & Taoestiaa? tatkena kam manvita, tatkena kam vijaniyat? 


aeaTaal ad fasreaita,. a ma fasrereara? yenedam sarvam vijanati, tam kena vijaniyat? 
fasta atx aoa Tasrefieniete i ty il vijfataram are kena vijaniyaditi || 14 | | 


Because when there is duality, as it were, then one smells something, one sees something, one hears 
something, one speaks something, one thinks something, one knows something. (But) when to the knower 
of Brahman everything has become the Self, then what should one smell and through what, what should 
one see and through what, what should one hear and through what, what should one speak and through 
what, what should one think and through what, what should one know and through what? Through what 
should one know That owing to which all this is known—through what, O Maitreyl, should one know the 
Knower ? [2-4 - 14] 599 





¢ Yatri hi Dvaitam iva Bavati. 

¢ When there is experience of Duality as though. 

e va is crucial word, as though. 

e Itis really not there. 

¢ You are as though beautiful. 

¢ As though indicates Mithya where seeing duality. 
Brihadaranyaka Upanishad : 


aa ar 3teaTeq Fata, yatra va anyadiva syat, 

aa ArTsHAa SALVA, tatranyo'nyatpaSsyet, 
anyo'nyajjighret, 
anyo'nyadrasayet, 
anyo'nyadvadet, 

3TH-ATsHAeeS VIANA, anyo'nyacchrnuyat, 


af 


3TSarsHeae Ae sre, anyo'nyanmanvita, 
3T-ATsSHA LAR, anyo'nyatsprset, 
3Is-ArTseaatrastenarea il Se anyo'nyadvijantyat |/ 31 "|| 


When there is something else, as it were, then one can see something, one can smell some-thing, one can 
taste something, one can speak something, one can hear something, one can think something, one can 
touch something, or one can know something. [4 - 3 - 31] 








¢ When there is experiencer of as though seer — Seen, Smeller — Smelt, hearer — heard 
duality, that duality is lva, Mithya. 600 











Brihadaranyaka Upanishad : 


aT ar 31eataT Tea ATA ATSaay s-S2 IT ta va asyaita hita nama nadyo yatha 
He: HBewse THeqaecadadivear kesah sahasradha bhinnastavatanimna 
TaASofed, 2Waeaeta aa Sa  TAsSsTaeat tisthanti, Ssuklasya nilasya pingalasya 
eIraeSa AaieaSsa GT; haritasya lohitasya purna; 

3727 WAS eSeca ~ RWrerecehrea, atha yatrainam ghnantiva jinantiva, 
eedira Tacesrririta, srafaa ~data, hastiva vicchayayati, gartamiva patati, 
aed siraresret Ceara yadeva jagradbhayam pasyati 

—— Fle-2Te7: tadatravidyaya manyate; 

3T2T aa aa sq isd, atha yatra deva iva rajeva, 


3TeFIae BatseairtTa Aaa, ahamevedam sarvo'smiti manyate, 
SYrsS2at GAT are: Il Re Il so'sya paramo lokah || 20 | | 


In him are those nerves called Hita, which are as fine as a hair split into a thousand parts, and filled with 
white, blue, brown, green and red (serums). (They are the seat of the subtle body, in which impressions 
are stored.) Now when (he feels) as if he were being killed or overpowered, or being pursued by an 
elephant, or falling into a pit, (in short) conjures at the time through ignorance whatever terrible things he 
has experienced in the waking state, (that is the dream state). And when (he becomes) a god, as it were, or 
a king, as it were, or thinks, ‘This (universe) is myself, who am all, that is his highest state. [4 - 3 - 20] 





¢ When there is seeming duality, apparent duality, you will have seer — seen duality. 


¢ In Svapna, Just as in waking state, a person sees a seeming source of fear, in Svapna 
also you experience a seeming source of fear. 


¢ Vaitatyam Prakaranam of Mandukya Upanishad. 


e Jagrat and Svapna equated. 











¢ Seeming Jagrat and Svapna projected by Atma Avidya, self ignorance. 





- Maxi ignorance - Mini ignorance 


- Maya - Avidya 
- Maha Nidra - Nidra 





¢ Countless Sruti Vakyam all reveal this. 


¢ Sva Svarupa Agyana Dashayam Eva. 





¢ Only in state of ignorance. 


¢ Sarva Dvaita Prapancha Vyavahara takes place, Dvaitam transactions take place. 














In Jnana Dashaya 


——— 


- Can't say no Vyavahara - Vyavahara is there. 
- Jnani does not see that 
Vyavahara as Satyam (Real). 























naiva kincitkaromiti 
yukto manyéta tattvavit | 


pasyan srnvan sprsan jighran 


asnan gacchan svapan Svasan | |5-8| 402 





| do nothing at all, thus would the harmonised knower of Truth think — seeing, hearing, touching, smelling, 
eating, going, sleeping, breathing... [Chapter 5 — Verse 8] 


pralapan visrjan grhnan 
unmisan nimisannapi | 
indriyanindriyarthesu 
vartanta iti dharayan ||5-9] | 


Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move among the 
sense objects. [Chapter 5 — Verse 9] 


brahmarpanam brahma havih 


brahmagnau brahmana hutam | 


brahmaiva téna gantavyam 
brahma karma samadhina | |4-24| | 
Brahman is the oblation; Brahman is the clarified butter, and so on, constituting the offerings; by Brahman 


is the oblation poured into the fire of Brahman; Brahman verily, shall be reached by him who always sees 
Brahman in all actions. [Chapter 4 — Verse 24] 














¢ | Brahman do not do Vyavahara, Vyavahara is Mithya. 





¢ No Vyavahara other than Brahman. 
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Mundak Upanishad : 


cis Use ga STATA ALT | Bramai-vedam-amrtam purastad brahma pascad brahma daksinatas-cottarena 
| Selde Td THe aney I 221 adhas-cordhvam ca prasrtam brahmai-vedam visva-midam varistham I] 11 II 


Verily, all this is the Immortal Brahman. He is everywhere — above, below, in front, at the back, on the right, 
on the left. All this world is indeed the Supreme Brahman. [II — II — 11] 








¢ Experiential duality Vedanta never negates. 
¢ Factual duality Vedanta negates. 


¢ Experiential duality not Samsara Karanam. 








¢ Factual duality alone is Samsara Karanam. 





¢ Iti Bodhyanti — we come to know. 


¢ Diagonosis of Samsara completed. 


¢ Karanam of all problems is Atma Agyanam, Svasvarupa Agyanam, ignorance of myself... 
e Iti Siddhi — know this. 
Atma Bodha: 


aN a 
Gta Sdisteldalal Gd hdc: | paricchinna ivajnanattannase sati kevalah, 
* ba ass" “eo C\ 
Edy Yablald aIcHl HAT Salallee ll 8 Il || svayam prakasate hyatma meghapayem'sumaniva II 4 Il 


The Self appears to be finite because of ignorance. When ignorance is destroyed, It is recognised to be 
infinite, absolute. The Self reveals Itself by Itself - like the sun when the clouds pass away. [Verse 4] 





Due to Agyanam problem made worse. 
2 knots together, keep pulling one string... becomes knottier. 


Samsara — worldly problems because life is a series of blaming games — wife, daughter, 
Staff, mother.. 


Problem is you, solution is you because you are talking about it. 


Problem is me, solution is me. 


Next, stage — 8 of topic 53. 


605 





¢ Self ignorance can go by self knowledge not by any other means because Jnanam and 
Ajnanam are like light and darkness, diagonally opposite. 


¢ On arrival of night, darkness goes. 
¢ On arrival of knowledge internal darkness will go away. 


tésam evanukampartham 
aham ajhanajam tamah | 


seats aun: | —. ' ; 
ADoser: nasayamyatmabhavasthah 
MAGIA ATSAAT WW 20-2211 


Out of mere compassion for them, |, dwelling within their heart, destroy the darkness born of 
ignorance by the luminous lamp of knowledge. [Chapter 10 - Verse 11] 


jnanadipéna bhasvata || 10-11 | | 











¢ [will light lamp of knowledge in the mind of my Bhakta. 


¢ Help him remove internal darkness called Tamas. 








¢ Understanding is in the mind of Jingyasu. 


¢ Vishaii getting converted to Jingyasu. 





Human 














Paamara Vishayil Jingyasu Mukta 








Vishayii comes to this conclusion. 


Ajnanam and Jnanam can be mutually contradictory under 2 conditions. 








2 Rules 


———_——_—_—_— SSS 














Vishaya Aikyam Ashraya Aikyam 




















- Must be same locus. 

- Light and darkness should be in 
Same locus. 

- Light in one room, darkness in 
another room possible. 


- Same object 

- Ignorance and knowledge should 
belong to same object. 

- Atma Ajnanam, Atma Jnanam. 








- Knowledge with Guru, ignorance 
with Sishya. 











2 conditions for Jnana Ajnana Virodha, Badya — Badhaka Bavaha. 


Example : 


Ignorance of Rope goes by knowledge of Rope. 
Sakshatkara used for clear knowledge. 

No mystic experience. 

Atma Sakshatkara like Rajju Sakshatkara. 


Clear doubtless Aparoksha Jnanam, no mysticism. 
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Svarupa Aparoksha Jnanam Eva — clear Aparoksha Jnanam of my own real nature. 








Knowledge alone will remove Agyanam. 


Agyanam cause of problem through 7 stages, foundation of 7 storied building. 





Through Agyana Nivritti 








|! 





(1) Dvaita Nivritti 
(11) Moha Nivritti 


(V) Karma Nivritti 





(111) Raaga Dvesha Nivritti 
(IV) Punya Papa Nivritti 


(Vl) Sharira Sambandha Nivritti 
(Vil) Samsara Atmaka Atyantika Dukha Nivritti 








Nishreyas Atmakam called Moksha. 


Atyantika Dukha Nivritti. 








Moksha 








- Negative 

- Dukha Nivritti 

- Peace, Shanti 

- Absence of Dukham 








- Positive attachment of 
Brahma Ananda also. 
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With Jnanam 








— 





- Eliminate Agyanam, remove 
ignorance. 

















Claim my nature, Svarupa. 
Not local identity of Brother, Son, 


Husband.... Which is Maha Samsara. 


Claim Satyam, Jnanam, Anantham 
Anandaha. 

Brahma Svarupatvat. 

lam of the nature of Brahman. 








° By gaining this knowledge, | positively claim | am Ananda Svarupa. 


¢ Moksha, not mere absence of Dukham. 


e Absence of Dukham called Shanti. 





Moksha 








————— 





- Negative (-) 
- Shanti 
- Absence of Dukham. 

















Possitive (+) 
Bimba Ananda 
Happiness 
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Taittriya Upanishad 


Pratibimba Bimba 


- lam happy because of... 





























- lam happiness. 


- Vritti based. - Svarupam 
- Experiential - Non-experiential source of Ananda 
- Comes and goes which is myself. 





- Depends on Several factors. - |am permanent source of arriving, 


departing experiential pleasures. 

















Advantage : 
¢ When Jnani get experiential pleasure, he will not reject good Biksha, it is Nimittam. 
¢ Not against Pratibimba Ananda. 


¢ Nitya Nirashiya, Gradationless, Akhanda, Divisionless Ananda, can’t experience. 











¢ Bimba Ananda matter of claiming not experiencing. 
¢ Priya, Moda, Pramoda, Adhi, Rahitaha. 


¢ Not only peaceful but happiness itself. 





¢ Don’t say |am happy but say | am happiness. 
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¢ When experiential Ananda goes away, don’t complain, Abide in Svarupa. 











¢ Dukha Asambinnam, not mixed with sorrow. 
¢ Sambinnam = mixed. 


¢ Asambinnam = Uncontaminated by sorrow. 





¢ Sorrow = Agyana Janyam, therefore Mithya. 








¢ Mlitya sorrow as good as no sorrow. 





¢ Dukha Asambinnam iti Sarva Vedanta Pramana Siddanta. 
¢ Final message of all Vedanta... | am peace, security, happiness, comfort. 


¢ Only by Svasvarupa Sakshatkara Aparoksha Jnanam, Nitya Nirathi Shaya Svarupa 
brahmananda Is claimed. 


¢ Brahman is Dukha Asambinnam, uncontaminated with sorrow. 
e Shanti and Ananda is together attained by Jnanam. 
¢ Shanti represents absence of Dukha Vrittis causing sorrow. 
¢ One who is learning to claim Aham Brahma Asmi is called Jingyasu. 
¢ Till now he was Paamara, Vishayii. 
Revision (49) : 





Humanity 











Paamara Vishayii Jingyasu Mukta en 

















¢ Vichara Sagara relevant only for one group — Jingyasu, one interested in Atma Jnanam. 





¢ Jingyasu has done diagonosis of Human problem. 
Mundak Upanishad : 


Wet Sh HATA Ma Adca aed: Ha | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
afeatarst a eH PN TaGT araearir:. ssa TARAS I 221 tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 Il 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — II — 12] 





7 Stages of Samsara — Sorrow : 











(Vil) Samsara Dukham 


I 


(1) Atma Ajnanam 





























| (V1) Sharira Sambandha 

(11) Dvaitam I 
| (V) Punya Papa 

I 








(111) Moha ——+ (IV) Raaga Dvesha 
oS 


Favourable world Unfavourable world 612 























¢ Need to remove root cause Atma Ajnanam then only Moksha. 
¢ Atma Jnanam only from Atma Vichara. 
e Atma Vichara only by Vichara Sagara. 


¢ One who has diagonosed problem goes to Guru. 


Mundak Upanishad : 


Weg Olha Arad Seu aca aal ead: pda | Pariksya lokan karma-citan brahmano nirvedam-ayan-nasty-akrtah krtena, 
Areas Ft WSe ST AA: AAs TAASA ll 221 


tad-vijnan-artham sa guru-mevabhi-gacchet samit-panih srotriyam brahma-nistham II 12 Il 


Let a brahmana (an aspirant), after he has examined the worlds gained by Karma, acquire freedom from all 
desires, reflecting that nothing that is eternal can be gained by Karma. Let him, in order to obtain the 
knowledge of the eternal, take sacrificial fuel (Samit) in his hands and approach that preceptor alone who 
is well-versed in the Veda-s and is established in Brahman. [I — II — 12] 





¢ Seeker also called Jingyasu. 
¢ Gita — Chapter 7 —Jingyasu Bakta. 
4th Group — Mukta : 
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Mukta Understands : Gita 
area faaid ATa: 
aTarat faaaaqi Saaz: 


nasato vidyate bhavah 
nabhavo vidyate satah | 


ubhayorapi drsto'ntah 





Saastieaxzaesrrar:: uu 2-eau 


tvanayostattvadarsibhih |] 2-16 | ] 
The unreal has no existence; there is no non-existence of the Real; the truth about both these has been 
seen by the knowers of the Truth (or the seers of the Essence).[Chapter 2 - Verse 16] 
Seer of Reality sees 














Ever existent 























¢ What is the nature of his self? 


¢ |am different from 3 Sharirams. 


Non existent world always unreal, only 
an appearance 











| 





- Real — Brahman which never has - 3 Sharirams 
nonexistence. - 5 Koshas 
- 3 Avasthas 











One who has got Aparoksha Jnanam, knowledge about himself is ever Mukta. 


Panchakosha Sharira Trayam 





- Observed - |am observer, Sakshi of 
Sharira Trayam. 
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|— Sakshi Brahma Rupena Aparokshi Karoti. 


This Sakshi Atma of 3 Sharirams is identical with Sakshi of 3 Prapanchas called 
Brahman. 


lam Brahman, able to claim without hesitation, reservation, comfortably. 
Like Amalaka — Berri — Nellikai in the palm, cant miss it. 

So easily | claim |am Brahman. 

Nikhila Dukha Nivritti — free from all forms of sorrow. 

Adhyatma, Adibautika, Adideivika, Tapam. 


All sorrows belongs to 3 Sharirams. 








Shariram not free from problem. 





Body mind complex always complex. 
lam free from problem. 
Nitya Dukha Nivritti. 
































Atma 
Akhanda Advitiya Svayam Jyoti 
Divisionless Secondless Self effulgent 














Svabava of Ananda Ghana, pure Ananda, unadulterated Dukham. 
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¢ Experiential Ananda belongs to Kosha. 
¢ Ghanam means Svarupa Ananda, Brahman. 
¢ Aham Brahman Aparokshi Karoti. 
¢ Saha Eva Mukta Uchhyate. 
Aim of Nishchala Dasa : 


¢ Among 4 categories, Vichara Sagara relevant for only Jingyasu. 
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TAYyey A iaatt "yan 
qT veal ar fF papas 





¢ For Jingyasu in Vichara Sagara, Pravirti Pursuit is possible. 
¢ Inthis manner among 4 groups : 

|) Paamara : 
¢ Has no faith in Veda. 


¢ Interested in worldly pleasures. 617 


Il) Vishayii : 


Religion for worldly problems — worldly success. 
Satisfied with family, worldly comforts, Truptaha, Akrutaratman. 
Majority. 


Vedanta only for one who has discovered problem of Samsara, otherwise don’t 
introduce medicine. 


Some Vishaii, Religious, talk of Moksha, freedom from Punar Janma. 

Try Moksha by other method, chanting (Complain that ego fattened by Vedanta). 
Without Vedanta want Bhagawan. 

| will manage to get Moksha. 

We have desire for Moksha Ananda, Parama Sukham, Different from Vishaya Sukham. 


They resort to other Sadhanas Nama Sankeertana... meditation, who am I, Kundalini, 
non Moksha Sadhanam mistaken as Moksha Sadhanam. 


They are all useful for Chitta Shuddhi not Moksha. 

Life long remain in Nama Sankeertana, Radha Kalyanam... allergic to Vedanta. 
Don’t get exposed to Gita Shastra Vichara but do only Parayanam. 

Don’t know value of spiritual education. 

They will not come to Vichara, remain as superior Vishayii. 


Mumukshu not Jingyasu for removal of Dukham. 618 


¢ Will not come to spiritual educational program. 

e There are many non education spiritual programs. 

¢ One week course in Jeevan Mukti. 

¢ Paamara and Vishayii will not come to Vichara Sagara. 
¢ 4th sroup — Mukta not Adhikari for Vichara Sagara. 


¢ Prodigies come with Advanced mind set, by Just overhearing neighbours casette, 
because of Purva Janma Samskara, become Mukta. 


¢ Gita — Chapter 6 

¢ Jnani is Kruta Akrutjnya — fulfilled, and Mukta liberated, knows Aham Poornaha. 
3 Group : 

¢ Jingyasu is the Adhikari for Vichara Sagara and text Anubandha Chatushtayam. 


¢ Therefore Vichara Sagara is useful, meaningful. 


naiva tasya krtenarthah 
nakrténéha kascana | 


na casya sarvabhutesu 


kascidarthavyapasrayah || 3-18 | | 





aT 
TAT THI 





Jnani has no Sadhana to do, he has Atma Aparoksha Jnanam. 
Dvidhatara — very firm. 
If not Dridha Tatvam, then Brahma Samadhi Abhyasa Rupa Nididhyasanam required. 


If Jnani can’t get out of Aham Brahma Asmi awareness, he does not require 
Nididhyasanam. 


Jnani need not do Vedanta Sravanam. 
If he enjoys Vedanta Sravanam, he does Sravanam as Leela. 
Krishna went to Sandeepani, met Guru as Leela. 


As a relaxation, just to enjoy our glory. 620 


¢ Vedanta is best entertainment. 

¢ Jnani already in Binary format, does not require Vichara Sagara. 
¢ Mukta not target Audience. 

¢ Text targeted towards Jingyasu Mumukshu, desirous of Moksha. 
¢ Jingyasu knows Moksha can come only through Jnanam. 

¢ For his informed group, Vichara Sagara is being written. 

¢ Jingyasu not committed to sense pleasures. 

¢ Engaged in limited Vishaya Sukham, not obsessed. 

¢ Have desire for Nirathishaya Lipsaya. 

¢ Desire for Boomanda — Brahman. 


Chandogya Upanishad : 


a a aya acta Aled AaAea ate | yo vai bhiima tatsukham nalpe sukhamasti bhimaiva 
ae aa cag faforentades Sia aAret | sukham bhima tveva vijijiiasitavya iti bhimanam 
sT2Tal saiuehleia Sfa il &.23.% Il bhagavo vijijfiasa iti || 7.23.1 || 


| | iti trayovimsah khandah | | 


Sanatkumara said: ‘That which is infinite is the source of happiness. There is no happiness in the finite. 
Happiness is only in the infinite. But one must try to understand what the infinite is.’ Narada replied, ‘Sir, | 
want to clearly understand the infinite’. [7 - 23 - 1] 





Chandogya Upanishad : 


Wf |) yatra nanyatpasyati nanyacchrnoti nanyadvijanati sa 


bhumatha yatranyatpasyatyanyacchrnotyanyadvijanati 
tadalpam yo vai bhuma tadamrtamatha yadalpam 
tanmartym sa bhagavah kasminpratisthita Iti sve 
I &.2¥.2 I mahimni yadi va na mahimniti | | 7.24.1 || 
Sanatkumara said: “Bhuma [the infinite] is that in which one sees nothing else, hears nothing else, and 
knows |i.e., finds] nothing else. But alpa [the finite] is that in which one sees something else, hears 
something else, and knows something else. That which is infinite is immortal, and that which is finite is 


mortal.’ Narada asked, ‘Sir, what does bhuma rest on?’ Sanatkumara replied, ‘It rests on its own power—or 
not even on that power [i.e., it depends on nothing else]’. [7 - 24 - 1] 





¢ Nirathishaya, infinite, Absolute with desire to obtain Brahman and eliminate sorrow. 


¢ Jingyasu has desire to remove Atyantika Samsara Dukham totally. 








2 Goals - Desires 














Sukha Prapti Dukha Nivritti 











¢ Possible only through Vedanta, not one of methods, has firm conviction. 


¢ Nitya Nirashaya Sukha Prapti attainment of infinite Ananda and removal of Atyantika 
total Dukham sorrow. 622 





Aparoksha Jnanam Bina Na Siddanti. 
Aham Brahman Asmi Iti Jnanam. 
Aham Daso Asmi will not give Moksha. 
Soham alone will give liberation. 


This conviction is required. 








If too much sentimental, emotional, intellect is stifled. 





Sentimental can’t benefit from Vedanta. 
Karma Yogena Na Siddanti but important for Chitta Shuddhi. 
Through Sankhya Yoga, Moksha not possible. 




















Revision (50) : 
Humanity 
Paamara Vishayil Jingyasu Mukta 








Pamara and Vishayi become Mumukshu but don’t know means of liberation. 
Not Anena Sadhana — Sadhyam but Eka Sadhana — Sadhyam. 

Vedanta Jnanam only solution. 

Association with Satsangha, Mahapurusha required for Jnana Prapti. 


Mumukshu does not value Moksha but gets converted to Jingyasu when he values 
Vedanta. 


¢ Mumukshu seeks Moksha but does not value Shastric study. 








¢ Developing desire for Punya study requires Punyam in several Janmas. 








¢ Once Mumukshu converted to Jingyasu, even Vedanta Grantha is sought after. 


¢ Vichara Sagara relevant. 








¢ Karma Yoga gives Chitta Shuddhi, Upasana Yoga gives Chitta Ekagratha, Jnana Yoga 


gives Moksha. 








¢ Sankhya Yoga can’t give liberation. 








Sankhya 








3 meanings 





————— S20 Soo 





























Sankhya Philosophy Vedanta Atma — Anatma Viveka 
Kapila Muni Advaitam - Meaning here 
Dvaitin Brahma Satyam Jagan 


Purva Pakshi — powerful in 
Chapter 1, Brahma Sutra. 
Vyasa Refutes 








Mithya, Jvo Braheiva Na 
Paraha. 
Gita 2"? Chapter 
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Naishkarmya Siddhi 
| 
Vedanta Darshanam 
| 
2 Stages 


—————— 


Atma Anatma Viveka Mahavakya Vichara 


- Anvaya Vyatireka Reasoning 

- Called Sankhya 

- Will not give liberation, in Dvaitam 

- Divides creation into 2 — Atma — Anatma. 
- Drk Drishya Viveka. 

- Spirit and matter. 

- Not wrong, improper but in complete. 


¢ Discussed in Naishkarmya Siddhi Chapter 3 — Verse 57 & 58. 
Naishkarmya Siddhii : 









































- Gives liberation 

- Anatma reduced to Mithya. 

- Binary format 

- No Atma and Anatma or Purusha 
and Prakrti. 

- Only Satyam — Mithya. 




















faRAedcaeascald A CAs eae -araHA lingam astitva-nisthatvan na syad vakyartha-bodhakam 
Gea -ADiAdieASAA_ sat qa Aaa th Wo | Sad-asad-vyutthitatma ‘yam ato vakyat pratiyate 


Since the reason can prove only the existence of the Self, it cannot establish what is signified by the 
sentence. So, the Self, which is different from the existent and the non-existent, is known through the 
sentence. [Chapter 3 — Verse 57] 625 





ar. ~ =~ 
- SPREE UST SAINTE — TTT bahyam vrttim anutpddya vyaktih syan nahamo yatha 
TASHA Tae LATAET SIRT Ul 4S || narte ’ntahkaranam tad-vad dhvantasya vyaktir Giijasi 


Just as the "I" does not manifest itself without originating the modes of the external objects, even so there 
is no direct manifestation of ignorance in the absence of the internal organ. [Chapter 3 — Verse 58] 





Purva Pakshi : 
¢ Don’t need Mahavakya at all. 


¢ Viveka more than enough for liberation. 


dhyanénatmani pasyanti 
kécid atmanam atmana| 


anye sankhyena yogena 


Some, by meditation, behold the Self in the self by the self; others by the Yoga of knowledge (By Sankhy 
Yoga); and others by Karma-yoga. [Chapter 13 - Verse 25] 


¢ One who gets Viveka by Satsanga because of casual exposure to Vedanta will not get 
Moksha. 





¢ For Jingyasu — Vichara Sagara relevant. 
626 


